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Ephraim Eliav, IWRI director
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Integral World Research Institute (IWRI): Perspectives on

Integral World Exploration

The IWRI Association has been
comprised in 2018 as a diverse network of
over 50 doctors, professors, teachers,
scientists, specialists in various fields,
coming together from all corners of the
globe for the purpose of developing a
scientifically based, universally accepted
method of integral research and education
implementation.

Currently IWRI 1is a non-profit
international scientific and educational
organization that has undertaken the task of
the scientific description of the integral
worldview, based on the most fundamental
and global laws and processes of reality
aiming the harmonization of Nature and
Man, as well as promoting the integral
education of mankind as the universal mean
to solve the existential crisis problems of the
modern globally interconnected and
interdependent world.

We believe that development and
dissemination of integral science and
education with the goal of building a united
harmonious Humanity, functioning on the
basis of altruistic synergetic relationships
between people, as a single living
prosperous superorganism, is the necessary
and urgent step today, if there is to be hope
for future generations.

A new “integral” scientific paradigm,
developed by the joint integrated work of
the scientific and educational departments
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of the IWRI, includes the following
initiatives and planned actions:

1)  Convincing and consistent
scientific demonstration that our reality is
integral (interconnected, interdependent,

casual, purposeful, harmonious and
synergistic);

2)  Development of the
appropriate  integral  (collective and

synergetic) perception of reality and the
correspondent altruistic behavior of human
beings which leads to harmonious and
prosperous life of all the humanity as a
single live superorganism;

3)  In order to acquire the integral
perception of reality and the harmonious
synergetic connections between all human
beings the appropriate integral forms of
education and social management should be
developed and implemented.

The ideas and plans enumerated
above are being explored for the
development of the integral research and
educational  projects of the IWRI
departments. Below the intentional
roadmaps of the departments are presented:

L. Department of  Natural
Sciences.

The goal:

Demonstration of the general

integrality, strict causality and purposeful of
physical reality based on fundamental
scientific laws.
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The roadmap:

1. The Big-Bang proto-matter was
quantum-entangled and  thus  fully
integrated. This interconnectivity should be
sustainable according to the laws of
quantum physics. The material Universe is
finite and bounded, and therefore, discrete
(digital, quantized, and “relativistic”).

2. All natural phenomena and
processes are subject to strict laws (cause-
effect and structural connections and
relationships).

3. Nature is absolutely deterministic
(random and chaotic behavior at all levels
of inanimate, vegetative, animal and human
nature is explained by multiplicity of open
and hidden parameters and conditions
mostly connected with phenomenon of
consciousness).

4. Nature 1s purposeful and “planned
out”. The following reasons and scientific
evidences could be outlined:

a) At the most basic (quantum) level,
the dynamics of the systems obeys not only
the initial, but also the final conditions (the
present is influenced not only by the past,
but also by the future) [Prof. Yakir
Aharonov latest works].

b) The structure of numerous
complex (organic and biological) systems
contains many non-commutative (non-
permutable) components, for the “random”
assembly of which almost an eternity is
required; besides, nature is devoid of
randomness: see point 3.

c) The
commutative complexity of the global
evolution in terms of temporal, spatial and

uniqueness and non-

entropy parameters.
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d) Anthropic principles (weak, strong
and super-strong).

e) The vector of evolution is directed
along incredible from the point of view of
strict scientific and mathematical theories
and at the same time absolutely
deterministic paths towards the highest
form of development, which is the single
unified life, self-aware and recognizing the
true reality superorganism - Harmonious
Integral Humanity.

5. Round (harmonic, balanced) and
linear (strict hierarchy) symmetries are the
only principle and mutually complementary
symmetries in Nature reflecting the
fundamental structural and evolutionary
laws of the unified reality.

6. The existence of the universal
“genetic” code of all the reality leads to the
law of similarity of part and whole (namely,
the self-coordinated work of all subsystems
in the general system is ensured by the
similarity of each part to the whole) and is
directly connected to the holographic and
the fractal structure of the Universe. Below
are enumerated some sequences of the
similarity’s law on the consciousness
phenomena:

a) The uniqueness of the networked,
integrated- structure  and
functioning of the brain is based on the
collective work of mirror neurons. The true
connection of consciousness and brains is
very similar to the connection between

synergistic

radio-receiver and the broadcasting
program.

b) Expansion of the individual
consciousness is a goal and means of

knowledge acquisition and integral
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transformation of Nature performs by the
upper (collective) level of consciousness.

7. The evolution of the material
universe is manifested in the processes of
planned and ruled ‘“self-organization”
which lead to the complication of the
structure of new emerging objects and to a
sharp increase in the number of
informational links between their elements
alongside with a simultaneous decrease in
their volume and mass.

8. Existence of a deeper level of
reality which, on the one hand, is hidden
from us, and on the other hand, is the cause
and the root of the material universe
accessible to our individual perception (the
hidden reality could be checked in principle
using the specially developed collective and
synergetic “organs of perception”).

9. The fundamental unity of the laws
of nature is caused by the existence of
general patterns and universal genetic codes
and leads to the interconnection of
phenomena in different areas of scientific
knowledge (e.g. the laws governing the
behavior of systems in different areas of
nature are described by the same equations).
This indicates the existence of a common
root in completely different phenomena.

10. The new mechanisms of
consciousness and perception of reality that
are being under development show that the
world we perceive does not objectively
exist, but is inside our consciousness.

I1. Department of Humanities
The Goals:

e Demonstration the laws of the
development and the interconnection
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between  individual and  collective
consciousness and cognition, as well as
integrality, synergy and uniqueness of the
general phenomena of consciousness as a
synergetic collective informational
structure.

* Justification of the purpose and

meaning of human existence.

The roadmap:

1. The evolutionary development of
all levels of nature, including human
society, leads to ever greater unity with the
tendencies of the formation of the
“collective consciousness”. We plan to
investigate the history of the issue, provide
the special integral study of the brain, the
study of the laws of the formation of
consciousness (including examples of
interaction of various links of biological
systems leading to their integrity and
balance)

2. The uniqueness and integrality of
the human psychology followed from the
five principles formulated by James
Bugental:

e A man as a whole being surpasses the
sum of his components (in other words, a
man cannot be explained as a result of the
scientific study of his partial functions).

e Human existence unfolds in the
context of human relations (in other words,
a person cannot be explained by his partial
functions in which interpersonal experience
1s not taken into account).

e A man is self-conscious (and cannot
be understood by psychology that does not
take into account his continuous, multi-
level self-awareness).
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e A man has a choice (he is not a
passive observer of the process of his
existence: he creates his own experience).

e A man is an intentional creator (he
looks to the future; there is a goal, meaning,
and values in his life)

3. Development of the integral
psychology for the building of the holistic
communicational system between people,
in order to reach the feeling of the One
Global Family as the path to creation of the
“noosphere” — the integral consciousness of
the new harmonic and flourishing
civilization  functioning as a live
superorganism .

4. The development of an integrated
society in the context of a new social
paradigm (includes strategies of resolving
the global crisis by the formation of a new
complex of integral sciences, a new
approach to harmonic and synergetic
connection, new integral forms and content
of social and cultural practices, etc.)

The concept of formation of a
qualitatively new state of public
consciousness based on the introduction of
the approach and methods of integral
interaction includes:

- The development of mutual
concessions and compromises for a
constructive  dialogue and  mutual
understanding between people.

- Practical methods of establishing
good, kind relations between different
people, even with opposing opinions,
lifestyles and other differences.

New civilizational  strategy of
integral education (sources, change of
educational paradigms, didactic system of
integral education: what? How? To whom?
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Where? -
technologies).

5. The reviling of the fundamental
laws of the development of human

principles, methods,

civilization as a live harmonious
superorganism 1in the system of the

universe.

III. Department of the Integral
Nomology
Goals:
eDevelopment of practical
scientifically proved integral

methodologies suitable for the Integral
World adequate perception.

eHarmonization of the main life goals
of an individual person and the integral
society.

Road map:

1. Building of scientific models of the
universe based on the knowledge of Integral
Nomology (including research models,
phenomenological models, computational
models, development models, explanation
models, 1idealized models, theoretical
models, measurement models, heuristic
models, didactic models, figurative models,
imaginary models, mathematical models,
substitution models, formal models, analog
models, instrumental models, etc.).
[llustration of the constructed models by the
example from nature and society and
scientific laws.

2. Development of the theoretical
aspects of integral education.

3. Development of methods for the
formation of an integral worldview based
on collective synergetic sensations and
intelligence.
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4. Creation of scientifically based
natural and social narratives that reveal the
main concepts of Integral Nomology (for
example, “unity”)

5. Development and justification of
the integral social competencies and
intentions that should be formed in every
young person. Adaptations of the developed
models as training programs for educational
institutions.

6. A and planned
development of a harmonious Humanity - a

conscious

collective
altruistic and synergetic feelings and mind
(consciousness) that go beyond the limits of
an egoistic individual worldview, limited by
five senses — e.g. beyond the framework of
space-time-matter.

7. Development of the methodology
of disclosing the purpose and meaning of
life of an individual as a “cell” of a universal

living superorganism with

superorganism
8. Development of integral morality,
ethics, culture, psychology, management.

IV. Department of the Integral
Education

Goals:

. Development of the practical

integral educational system for all ages, and
forms. Integral education should give
answers to the main questions are:

What? How? For what purpose (for
what)? to study and to teach

Road map (The basic principles of
integrated education and upbringing):

L. What (what) to teach:

1)  Integrity of Nature
(interconnection and interdependence of
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parts, determinism and purposefulness,
integral laws and principles ...)

2)  Integral Man and Society (as
part of a harmonious Integral Nature) - is
built on the basis of integral synergetic
relationships based on a common goal and
principles of mutual guarantee, integral
morality, morality and methods of integral
management.

3) Integral  perception and
cognition of reality - collective altruistic
and synergetic, by the method of similarity
of properties.

4)  United Humanity as a living
blooming superorganism: methodology of
construction and functioning

II.  How to train:

1)  Training: collective,
individual, round-robin, role-playing, in an
atmosphere of trust, interest and joy (using
effective adapted technologies and tutorial
techniques)

2)  Development of  mutual
sensitivity, mutual assistance, mutual
understanding, collective sensory and mind.

3)  Training: continuous, mutual,
verifiable, with feedback and correction

III.  Learning objectives:

1)  Development of the purpose
and meaning of life, in harmony with the
purpose of Nature

2)  Developing skills for creative
synergistic communication and networking

3)  Acquisition of integral
knowledge and skills and their practical
application

4)  Overcoming the boundaries of
the animal (egoistic) standard of living and
the transition to the human (collective,
altruistic).
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Ahanonu Kelechi Ajumole, Biafra, West Africa
Integral world or self-destruction: our choice

Paccmampusaiomes ocnognvie acnekmul cumyayuu npeoooieHus paspuléos 00UecmeeHH020
CO3HAHUs, NPeoOdoNeHUe KOMOpo20 Modicem Oblmb OOCMUSHYMO  6KII0UeHUeM MexaHusma
O00CMUIICEHUSL CONACUSL NOBEPX BCEX UCTNOPUYECKUX NPECYRNOZUYULL, PENUSUOZHBIX, IKOHOMUUECKUX,
Kyiomypuuix pasiuuuil. OOOCHO8bIBAEMCs 8AHCHOCIb BKIIOYEHUS UHMESPATIbHO20 UOCHUSL MUPA 8
cucmemvl HALANCUBAHUS 2TI0DATLHO20 83AUMOOEUCMBUSL, 6KII0UASI OMOEIbHbIE PeCUOHbI, MaKue KaK
Agpuxa. Akyenmupyemcs HUMaHUe HA HEOOXOOUMOCMU PA3BUMUS UHMESPATbHO20 00PA308AHUSL.

Knwueswie cnoea: UHmezpaitbHoCnlb mupa, 06W€CM6€HHO€ CO3HAHUe, 2nobanvHoe 636114]140()61107’1161/{6,

uUnmezcpaibHoe o6pa306anue.

The spread of hunger and
malnourishment was always the major
challenge for millions of people and now we
face the coronavirus. The imbalance that
plagued the world between the, so-called
developed and undeveloped nations seems
to be equalized by the presence of the
coronavirus. Before this conference is over,
more than 60,000 children in Africa alone
will die from preventable diseases and
hunger. According to the World Food
Program, “Africa’s 1.2 billion people face
the highest percentage of undernourishment
on the planet, affecting over 20 percent of
the population. The COVID-19 virus has
proved especially deadly for those who are
elderly or those whose health is already
compromised. This likely includes people
suffering from malnourishment.” [1].

What will happen to Africa, to its
people, to its culture and to its existence? If
that has never been a concern before, then
the Coronavirus is pushing us to be
concerned and ask a far greater
question: Can the world exist without
Africa, and can we survive without the root
of the human race, which is Africa? If we
have never considered this question before,
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maybe it is time that we begin to seriously
consider it.

Corona Virus has killed almost
211,000 people around the world in just a
few months and is estimated that the
number  will
“Covid-19 is the greatest test that we have
faced together since the formation of the

exponentially  increase.

United Nations,” UN Secretary General
Antonio Gutterres said, calling for “an
immediate coordinated health response to
suppress transmission and end the
pandemic.” [1].

Is Nature waging a final battle against
us? What do we know as intelligent beings?

We will focus on two main areas as an
interactive world with a focus on Africa.
What will help us to avoid wars and global
destruction? A change 1in myopic
perspective to an astral physical perspective
of our universe, a cosmic perspective

First consideration is Religion and
the second is Economy. From the point of
view of an African, we may be inclined to
use a big and somewhat distorted brush of
history and blame all the problems of the
Africans on the scrabble for African wealth
in 1885. I mean “the Berlin conference”
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where European imperialists came to divide
Africa, through slavery, colonization and
racism, and the exploitation of the vast
natural resources and manpower. Although
history may be on our side for such an
assumption, but it has also rendered humans
powerless and put humanity on the path of
hating one another and casting blame. We
may be blind to the facts that some Africans
benefited from the enslavement of their own
people out of greed and their quest for
power, as well.

Before we go further, and depress
everyone more, there is a solution to all of
this a proven solution from nature itself An
Integrated World. Nature has shown us that
we are all parts of one interconnected
system and that when we exploit one
another, all we actually have is what we
have today: wars, poverty, nationalism,
insecurity, fear, racism, depression and
diseases.

However, when we come together as a
collective with mutual respect and
guarantee, we flourish in happiness, health
and wealth. Even animals, plants and
viruses will comply and coordinate with our
peace, with less pollution, and with more
respect, etc as we can see from the effects
of the present lockdown due to this corona
virus.

What are the few areas we have
identified as the points that need our
collective repair and how do we go about
doing just that? Let me start by quoting an
African proverb: “A man who calls his
kinsmen to a feast does not do so to save
them from starving. They all have food in
their own homes. When we gather together
in the moonlit village ground it is not
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because of the moon. Every man can see it
in his own compound. We come together
because it is good for kinsmen to do so.”

Religion: = From  history, most
religions have been a source of inspiration
for good. “Love thy neighbor as thyself”
enriched our culture, education, arts, and
music, but it also had the capacity to
promote hatred of the other, the so called
nonbelievers that are destined to be
subjugated, enslaved and sometimes
banished to hell here on earth and the
hereafter. So what is the solution one may
ask? Should we abandon all religious
beliefs as Karl Marx suggested? 1 quote:
“Religion is the sigh of the oppressed
creature, the heart of a heartless world, and
the soul of soulless conditions. It is the
opium of the people.” Is there a way we can
look deeper into what connects us than what
divides us?

In my opinion based on numerous
research works like that of Christopher
Hitchens who posited that
organized religion is ““violent, irrational,
intolerant, allied to racism, tribalism, and
bigotry, invested in ignorance and hostile to
free inquiry, contemptuous of women and
coercive toward children” and sectarian,
and that accordingly it “ought to have a
great deal on its conscience.” [2]. All
religions have expired and the answers that
they offer now are outdated.

Global economy: We keep wondering
why a dollar is worth thousands of units of
most African currencies when we have most
of the gold, diamonds and other natural
resources like oil. On what basis is the Euro
and Pounds more valuable than the Czech
crowns? Why must an African country sell
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their products and services only through the
European market? Did you know many
African countries continue to pay colonial
tax to France since they gained their so-
called independence until today? France
still keep a strong hold on its colonies.
Fourteen African countries have to put 85%
of their foreign reserve into France’s central
bank under the French minister of Finance’s
control [3].In 2008, former French
President Jacques Chirac said: “Without
Africa, France will slide down into the rank
of a third [world] power” [3].

Until now, 2020, Togo and about 13
other African countries still have to pay
colonial debt to France. African leaders who
refuse are killed or become victims of
coups. Those who obey are supported and
rewarded by France with lavish lifestyle
while their people endure extreme poverty,
and desperation. It is such an evil system
even denounced by the European Union,
but France is not ready to move from
that colonial system, which puts about 500
billion dollars from Africa into its treasury,
year in year out.

We often accuse African leaders of
corruption and serving western nations’
interests instead, but there is a clear
explanation for that behaviour. They behave
so because they are afraid of being killed or
becoming victims of a coup. They want a
powerful nations to back them in case of
aggression or trouble. But, contrary to a
friendly nation’s protection, the western
protection is often offered in exchange of
these leaders renouncing to serve their own
people or nations’ interests. African leaders
would work in the interest of their people if
they were not constantly stalked and bullied
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by colonial countries. In 1958, scared about
the consequence of choosing independence
from France, Leopold Sédar Senghor
declared:“The choice of the Senegalese
people is independence; they want it to take
place only in friendship with France, not in
dispute.” [3].

From then on France accepted only an
“independence on paper” for his colonies,
but signed binding “Cooperation Accords”
[3] detailing the nature of their relations
with France, in particular ties to France’s
colonial currency (the Franc), France’s
educational  system, military  and
commercial preferences of superiority
complex. But there is a better and
interactive relationship, and is not in any
way destructive to anyone. It is what some
scientists refer to as the “The cosmic
perspective,” [4]
fundamental knowledge. But it is more than

which flows from

just what you know. It is also about having
the wisdom and insight to apply that
knowledge to assessing our place in the
universe, and its attributes are clear.

James Ferguson, in Astronomy
Explained Upon Sir Isaac Newton'’s
Principles, And Made Easy To Those Who
Have Not Studied Mathematics (1757)
stated: “Long before anyone knew that the
universe had a beginning, before we knew
that the nearest large galaxy lies two and a
half million light years from Earth, before
we knew how stars work or whether atoms
enthusiastic
introduction to his favourite science rang
true. Yet his words, apart from their
eighteenth-century flourish, could have
been written yesterday” [4].

exist, James Ferguson’s
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However, who gets to think that way?
Who gets to celebrate this cosmic view of
life? Not the migrant farm worker. Not the
sweatshop worker. Certainly not the
homeless person rummaging through the
trash for food. You need the luxury of time
not spent on mere survival. You need to live
in a nation whose government values the
search to understand humanity’s place in
the universe. You need a society in which
intellectual pursuit can take you to the
frontiers of discovery, and in which news of
your discoveries can be
disseminated. By those measures, most
citizens of industrialized nations do quite
well. Yet, the cosmic view comes with a
hidden cost. When I travel thousands of
miles to spend a few moments in the fast-
moving shadow of the Moon during a total

routinely

solar eclipse, sometimes 1 lose sight of
Earth.

An innovative universally accepted,
scientifically based education, a strategy
using authentic practical and technological
sources, change of methodologies and
paradigms, including didactic systems and
principles incorporating concepts of Nature
that includes still, vegetative, animate, and
human components that unite everything
including all of us.

Based on a student being taught to self-
develop, to observe oneself and others, to
communicate with others and most
importantly to better understand his essence
and his goal in life this is what we call
Integral Education and it is based on the law
of equivalence with Nature.

At IWRDI’s integral educational core,
are the most basic components of listening
and speaking skills, and integral games. We
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are all equal - There are no ‘more’ or ‘less’
important people — all participants are equal
and very important in the discussion. The
discussion 1is closely aligned with the
question topic. We want for our
contribution to the discussion to help the
others go deeper into the subject at hand
rather than distract us from it. Everyone
speaks - By encouraging everyone to speak
(one at a time), we achieve an environment
in which everyone “adds” to the mutual
connection. By presenting one’s own point
of view and connecting it with others, their
opinion is presented.

No arguments, criticism, or judgment -
We fully accept someone else's point of
view no matter how absurd it may seem and
add our own to it. There are no right or
wrong opinions. We rise above antagonism
and irritation.

When we feel rejection, we need to
overcome it through a common -effort,
rising above what divides us to discover
what unites us. We aim for connection - to
create a mindful space of support, love, care
and warmth. Whatever we do, whether
listening or speaking, we try to be ‘in tune’
with others; we aim for this goal. The
priority is not to achieve particular results or
discuss solutions; the goal is to achieve
connection and build a field of feeling and
sensation.

To sum up my ideas I can state that our
one and only hope for the survival of
humanity is this Integral education method.
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Valentyna liganayeva, Ukraine
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Integral image of the world: concepts, levels, management

The article considers the possibility and necessity of applying an integral approach to
the formation of a new worldview. The sequence and transformation of ideas about the World
as the living space of Humanity is presented. The question of conscious use of the potential
power of integration processes in knowledge, activity and interaction is raised.

Key words: integrality, image of the world, matrix of concepts, life world of mankind,

management goal.

OO6pamiasice K CBOMM MPUPOJHBIM
KOPHSIM, YEJIOBEK PACKPHIBAET MEXaHU3MBbI
pa3BuTUA U (HOPMUPOBAHUS YEIOBEUECKUX
UMBWIN3ALNHI, KyJabTypbl YenoBeuecTBa B
uenom. M3menunach cpena oOuUTaHUS
YEeJI0BEKa, KOTOpas MNpoluia LENbId Pl
TpaHchopMauii B MBICISAX U ACHCTBHUAX
Pa3HBIX KYJbTYPHO-UCTOPUUECKUX
MEepUOJOB CTAaHOBJIEHUS oOmiecTtBa. Ha
OCHOBE MIPOBEJICHHOTO
JTUHTBOGUIOCO(PCKOro aHaar3a KOHIICTITOB
KYJbTYPHOTO TPOCTPAHCTBA, CTAHOBUTCS
BO3MOXXHBIM  TPEJICTABUTH  CJIEAYIONIYIO
MOCJIe0BaTEIbHOCTh dbopmupoBaHUS
MpEACTaBICHUN O MUE:

- MUp KaK 00XHUTOE MECTO (TI€ KUBYT
MPEeJICTAaBUTENIM OJTHOTO POja),

-MHp Kak Bc€ (MHp W TYyCTOTHI, B
KOTOPBIX BO3MOXHO pAaCIIUPEHHE €ro
noHuManus), Mup kak 1enoe (B KOTOPOM
COEIMHEHBI BEIIH, JIIOJIU U CYITHOCTH),

-MUp Kak YHuBEpPCYM (BeCh MHUD,
MOBEpHYTHIN K ogHOMY) [1, C. 3-18].

Takum o00pa3oMm, KOHUENT «MHUP»

MOCTENEHHO HaIOJIHSAETCS HOBBIM
COJIEp’)KaHHEM U  MPOCTPAHCTBEHHBIMU
rpaHUIIAMH. VYTBepxkienHus,

3aKpEIUISAIONINE PACIIMPEHUE  KOHIIENTA
mup, npuHamiexkutr [. Jleibuumy: «A
HAa3bIBAI0 MHUPOM BCE CJECIACTBUS U BCIHO
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COBOKYIIHOCTh  CYILIECTBYIOIIMX BEUIEH,
9TOOBl YK€ HENb3d ObUIO YTBEPKIATh,
OyaTO MOTYT CYLIECTBOBAaTh €II€ MHOIHE
MHpPBI B pa3Hble BpPEMEHAa U B pPa3HBIX
Mectax. Ilotomy d4ro Bce ux B
COBOKYITHOCTH CJIEyeT CUYUTaTh 3a OIUH
MHp, WM, €CIM YIrOAHO, 3a OAUH
yHusepcyM...» [Lut. o 1, C. 13].
NunyuupoBanue IIPOCTPAHCTBA
MHUpa, KOTOpOE ObLIO BKIIFOUEHO B CUCTEMY

IIO3HaHHs, BOCXOAHUT K CaMBbIM HadallaM

COLIHATU3AINNA YeJIOBEKA. OnoO
3aBEPIIUIIOCH YCTaHOBJICHHEM
B3aUMOCBS3H MEXKTY YCTPOUCTBOM

oOmiectBa, e€ro (GyHKIIMOHUPOBAHUEM U
MBIIIICHUEM, 3aBUCUMOCTH MBIITUICHHUS OT
BKJIFOYCHHOCTA B OTHOIIEHUS C JAPYTHMH
moaemu: OcBanpn lllnmenrnep HaydHYIO
KapTUHY TPUPOILI KaK MHpP BUIUT B
YIOPSIOYCHHOW CHUCTEME €CTECTBEHHBIX
3aKOHOB; bunocod->K3UCTEHIINATUCT
Maptun Xaitaerrep noja KapTUHOM Mupa
MOHUMAJl «NOJIOMHO CYUieco 8 UYerom,;
Mepab6 MawmapaamBuian Ha3biBaeT Mup
«CO-00ITHOCTHION u «CO-OBITHEMY,
KOTOpPBIE  SIBJSIFOTCS ~ MCTOYHHUKOM  CHIT
COBMECTHOTO CYIIIECTBOBAHMSI JIFOICH.

B HacTosmee BpeMsi HET YETKOTO
MOHUMAHUS W CAWHEHUS BOKPYT €IUHOTO

«o0paza MHpa» WIH «KAPTUHBI MHUPaAY,
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pazuyarIecs B Mpoliecce MO3HAHUS
pa3inueHrEM parmoOHATBHBIX WITH
AUIETUYECKUX MOAXO0J0B K UX OMUCAHMUIO.
B wnactosimiee BpeMs HaOmomaeTcsi Takas
Ke JuBepcU(UKAIUS TMOJXOJO0B K UX
M3YUYCHHUIO U TPEJCTABICHHUIO, KaK U BO
Bceil HayuHOU cepe.

O6pa3z Mwupa J0MKEH NpuodpecTH
WHTETPATbHOCTh pexie BCETO
OTHOCHUTEJILHO JIEUCTBUS YHUBEPCAIHHOTO
3aKkOHa cyuiectBoBanus Bceenennoit. Iloka
YTO MBI HA0II0/1aeM IIPOJIOKEHUE MTOUCKOB
YTBEPKIEHUS pa3HbIX POpMOOOpa30BaAHUI:
(dbuznyeckas KapTUHA MHpA,
TeNeoornyecKas, aKCHOJIOTHYECKasl,
SI3bIKOBasi, XyJI0O)KECTBEHHAs! U T.1. B aToM
HaTJIS,THO

IIPOsBIIACTCA ACUMMCTpPUA

COLIMAJIBHOTO CO3HaHMUS, pa3phIiB

JYBCTBEHHOTO u paIrMoOHAIBHOTO
BOCIIPUSTHS u BOCIIPOU3BEACHUS
00pa3bl

KOTOPOI'0O HAXOIAT CBOC BbIPAXKCHHC B

pPCalIbHOCTH, CUMYJISITUBHBIC

MOJHOM  «aMOJAIBHOCTW»  COLHMAIbHOU
NeATEeNbHOCTH, MO3HAHUS u
B3aUMOJIECHCTBUA.

Ham CErOIHSIIIHUI Mup,
BO3BEJICHHBIA Ha JKEJAaHUM TOJIy4aTh,
MOTPEOIIATD, UCIIO0JIb30BaTh u
AKCIUTYaTUPOBATh JIPYTUX JIIOAEH, TOKEH
MOJHSATHCS] B HOBOE COCTOSIHUE BOCIIPUSATHS
MPOUCXOIAIINX MpoueccoB. [Ipexae Bcero,
npuodpen  Jpyrue

mapaMceTpbl, KOTOPLIC CIIC HC OCO3HAHBI /10

KU3HEHHBII ~ MHp

KOHIAa. Hampumep, BpeMss W CKOpPOCTb
n3MeHeHni. COOBITHS MOCIETHUX MECSILIEB
MOKa3aIM MHUpPY, YTO TAKOW NPUBBIYHBIN
HaM yKJIaJl MOXKET U3MEHUTHCS ¢ OObIION
CKOPOCTBIO, a TMOAXOAbl K PEIIEHUIO
npo0JieM yxe He CpadaThIBaAIOT.
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YenoBeuecTBO  TOINBKO  YCHENO

OCMBICJIUTh u MEePEOCMBICTUTh
IJI00AJIBHOCTh U TJ100aM3alMI0, OUyTHTh
€€ TMO3UTUBHBICE M HETaTUBHBIE CTOPOHHI,
KaK Ha HAacC OOpPYIIUIUCH HOBBIE COOBITHS,
KOTOpBIE TPEOYIOT HE TPOCTO MOHUMAHHS, a
CXBATbIBAHMS, BIUTHIBAHUS, OIIYILECHHUS.
[IpyueM He MNMOOAWMHOYKE, a BCEMHU U
JI0CTaTO4HO ObIicTpo. B 000poT BXOIAT,
yKE€ BOIUIA M MIUPOKO HCHOIB3YIOTCS
HOBBIE€ KOHIIENTHI, KOTOPHIE MO3BOJSIOT U
JanbIle MaHUIYJUPOBATH OOLIECTBEHHBIM
cozHanueM. Ilpm dTOM HrHOpPHUpPYETCH
HUCTUHHOE 3HAYEHUE M CMBICT TOHSITHUH,
KOTOpbIe OECCUCTEMHO BBIJIEPTUBAIOTCS U3
o01rero HHGOPMAIIMOHHOTO MOJIS.

K marpune noHaTuii (KOHUENTOB)
KaKk  uaeu, coaepkammx B cebe

CO3UJATENBHBIM  CMBICT  JaJbHEHUIIETO
pPa3BUTHUS MUPA, OTHOCSTCS:

HHTErpanusi B  o0o0meM BHJe
NMOHUMAaeMasi KaK Tpoliecc 00beTUHECHUS
yacTel B LIENI0€; CBSI3b MEXKYy Pa3IuUHBIMU
3JEMEHTaMH U CUCTeMaMHU UX 00bEITMHEHUE
B €IMHYIO CpENy;

HHTerpallMOHHBIN  mpomecc B
OCHOBE KOTOPOTO MPOU3BOJISITCS CUCTBUS,
HarmpaBJICHHbBIC Ha 00beTMHEHUE
Pa3pO3HEHHBIX 4YacTed B €IUHOE IIEI0€
MOAYMHEHHOE  YCJIOBHUSIM  pealu3aiuu
MporpaMMbl Pa3BUTHS WU TPeOOBAHUSIMU
NOCTHKEHUSI CHCTEMOW €€ PaBHOBECHOTO
COCTOSIHHS;

HEeJIOCTHOCTh  KAaK  COCTOsIHHME

ITIOJIHOTHI u BHYTPCHHCTO CAHUHCTBA,

HEMTPOTUBOPEUNBOCTH COCTaBJISIOIINX
KaKOH-TM00 CHUCTEMBI; Ka4eCTBO CHCTEMEI,
mpoIiecca;

€IHHCTBO Kak B3aUMOCBS3b

ONPENEIIEHHBIX IMPEAMETOB, IIPOLIECCOB,
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OoTpaXkarolas L[€JIOCTHOCTh
B3aMMOJCUCTBUSA BHYTPU CUCTEMBI U 3a €€
[peeaMu.

PaccmoTtpum KaXX bl B
OTIEJIIBHOCTH. HNaTerpanbHOCTh

OTHOCUTEJIBHO TPEJCTABICHUH O MHUPE H
dbopMuUpOBaHUM HMHTErpalibHOrO o0pasa
MHpa pPAacKphIBaeTCSI HE TPOCTO Kak

CBOMCTBO, CTaBIICH rI00aILHON
00IIIeCTBEHHOM CHCTEMBI, u, KakK
MOTCHITMAIIBHO HEOOXOIUMBIN  yPOBEHb
pa3BUTHA, COTJIACHO obmiei
3aKOHOMEPHOCTH Pa3BHUTHS CHCTEM pa3HOM
MPUPOJIBI, a Kak TpeboBaHuUe
1eJICHAIPaBICHHOMN CHCTEMATHYECKOM,

CO3HATEHHOW PabOTHI MO YCTAHOBIICHHUIO
TOOPBIX OTHONICHWA MEXAY JIFOJAbMHU.
HHTerpanbHOCTh MPUOOpETAET 3HAYCHHE
BHYTPEHHETO  TpeOOBaHUS  PA3BUTHSA
YeyioBeka Kak YermoBedecTBa W BHEIIHETO
nasieHus [Ipupossl, pa3pynieHne KOTOpou
MBI TIpoobkaeM. be3 rapMoHu3anmu 3TUX
TpeOOBAHMI TMEPCIIEKTUBBI  JTOCTHKCHUS
TapMOHUYHOTO, CTaOMIILHOTO,
0JIaroMmoOTyYHOTO TIPEOIOJICHHS] KPU3UCHBIX
CUTYaIlMii, KaK B OTAEIBHBIX MOACUCTEMAaX
o0mmecTBa, Tak W B OOIIECTBE B ICIIOM,
MIPOCTO HEBO3MOXKHO.

HoBwie yusunuzayuonnvlie cmwicivi
pruoOpeTaroT MHPOBO33PEHYECKOE,
KOHIICTITYaJIbHO-KOHCTPYKTUBHOE
3HAYCHUE, CYITHOCTh KOTOPOTO OMPEIEISIET
OTHOIICHUE JIOACH K KU3HCHHOMY MHPY.
NHTerpanbHOCT B COLUMAIIBHOM CHUCTEME
peanu3yeTcsl Kak YHUBEPCaTbHBIN TPUHITUTT
pa3BUTHS MHpa W HWMEET pPa3THNIHbBIE
MIPOSIBIICHUS OTHOCHUTEIHHO
BOCIIPUHUMAIOLLETO cyOBeKTa/oB u
BOCIIPUHUMAEMOT0 00beKkTa/0B. CTENeHb ee

PACKPLBITHA ONIPEACIISICT YPOBCHb Pa3BUTUA

| 15

SOLVING THE GLOBAL PROBLEMS OF MODERNITY THROUGH INTEGRATION IN SOCIETY, SCIENCE AND CULTURE

COLMAIBHOM CHCTEMBI U COCTOSIHUE CPEJIbI
oOWTaHUs YEJIOBEUECKUX cCylecTts. B
COZIEP/KATENIBHOM IIJIAHE HWHTErPaJbHOCTh
MIPEAIOIIAraeT npuoOpeTeHremM

COLUAIBHBIM CO3HAaHUEM HOBBIX
Ka4eCTBEHHBIX 3HAYEHUI:

1 - UHTErpaJIbHOCTH BOCHPUATHSA
pPEaATbHOCTH Ha OCHOBE 3aKOHOB E€JWHCTBA
cTpoeHUsl, GYHKIIMOHUPOBAHUS U PA3BUTHS
cucteM Mwupo3snanus, Bkiwovas I[lpupony,
counyM # YenoBeuecTBO; E€IUHCTBO
3aKOHOB (PU3MYECKOTO, OMOJIOTHUYECKOT0 U
COLMAIBHOTO MHUPOB. Y HHUBEPCAIBHOCTh
3TUX  3aKOHOB  JABHO  3aTyLIEBaHbI
MOCTOSSHHBIMA HOBOBBEAECHUSIMA B YIrOdY
TpeOOBaHUSIM MaTEPUATbHO-TEXHUYECKON
COCTAaBJISAIONIEH JKU3HU 00IIeCTBa, KOTOpast
00CITy’KUBAET CTPATErHI0 HAa BO3BBIIICHUE
MOTPEOUTENHCTBA u (¢buHAHCOBO-
YKOHOMHYECKOU BBHITOJIBI;

2 — WHTErpajdbHOCTh YeroBevecTna,
KOTOPOE CTAaHOBUTCS  CHUCTEMOM, TJe
KaXIbll HWHIMBHUIYYM 3aHHUMAaeT CBOE
YHHUKQJIBHOE MECTO M BHOCUT B CHCTEMY
ONPENECICHHBIE  COCTOSIHHUS,  KOTOpBIE
HYXJAI0TCSI B COMPUYACTHOCTU K OOIIEMY
CO-IEUCTBUIO, CO-TBOPUYECTBY MO CO3AAHUIO
OJarompusATHOrO JJIsI  BCEX  JIFOJCKHX
CYIIECTB MPOCTPAHCTBA KU3HU,

3 - HHTErpaJbHOCTh  BHJICHUA
CUCTEMBI CBA3€M M OTHOLICHUH MEXIY
JIOJIbMU KaK HOBOW PETYJSTOPHOU cepbl
KU3HEHHOTO MPOCTPAHCTBA. BEKTOPHOCTH
CBsI3el (MX HAIpPaBICHHOCTh) OMpPEACIIsSieT
MEPCIEeKTUBBl Pa3BUTUA OOIIECTBa, a HE
TPy, KanuTal, IpuodaBoYHas CTOMMOCTb;

4 - MHTETrpaJIbHOCTh OCHOB HAyKHU H
o0pa3oBaHUs, KOTOPbIE MIPOCTO OOSA3aHBI
COEIMHUTH CBOM YCHUJIUSI IO 0OOCHOBAHUIO

HOBOM MHTErpajJbHOW KAapTHUHBI MUpA.
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I'maBHBIM YCIOBUCEM MJId OTOTO, SBJISCTCA

npuoopeTeHue Hay4YHBIM 3HaHUEM
JOCTaTOYHOW MH(OPMALIMOHHOW MacChl
JUIsi MHOTOYPOBHEBOTO CHUHTE3a CHCTEM,
BXOJSIIMX B EAMUHYI0 Mera CHUCTEMY
YHuBepcyma. Teopernueckue
KOHCTPYKIIMM O OJIM30CTH TOHUMAHUS
MPOLIECCOB Pa3BUTUS B MHUPOBOM Hayke,
HCKYCCTBE, 00pa3oBaHMM, OOIIECTBEHHOMN
KU3HU YK€ B TOCTATOYHOU Mepe HAKOTTUIN
HEOOXOIUMBIN MOTEHIIHAAI JUTSt
BBITIOJTHEHWE HWHTETPATUBHOM poiau U
OCYILIECTBJICHUSI HOBOW KOHIIENITyaTNu3allnu
€IUHOMN KapTUHBI MUPO3/IaHHUS.

S — uHTerpaJibHOCTh METOAOJIOTHH,
KOTOpass CTAHOBHUTCS €IMHOM OCHOBOM
MO3HABATEIbHOW  JEATENIbHOCTH B €€
JIOTUYECKON U YyBCTBEHHOW KOMIIOHEHTAX.
CyiiecTByeT JAOCTaTOYHO CBUAETEIBCTB
TOro, Kak KaKUM-TO YYJIECHBIM 0O0pa3zoM
yYEHBIE,

npeacTaBUTCIIN Pa3IM4YHbIX

oOjacTei HayKu camMblM  aKTUBHBIM
00pa3oM UCIONB3YIOT MOHSATHUSI, TPUHIUTIBI
u MOCTYJIATHI, TaK HAa3bIBAEMBIX,

BHCHAYYHBIX  TEOPUM,  3aPOAUBIIUXCS
ThICSYM JIeT Ha3aa. CaMbIM Cepbe3HBIM
obpazom

MHTEPIPETUPYIOT,

y4EHbBIE LHUTHUPYIOT,
paccMaTpHUBaIOT
MOJIOKEHHUS, TIOHATHUS U3 JIPEBHUX YUECHUH
Boctoka, a Takke npuberaror K

PETUTHO3HBIM YUYEHUSM, NBITAsCh
YCTAHOBHUTH HEKOTOPHIE OOIINE OCHOBAHUS
JUIL  ONMMCaHWsl TPOLIECCOB U  SIBIICHUU
COBPEMEHHOro OOLIeCTBa M  HAyYHBIX
OTKPBITHI;

6 — UWHTErpaJbHOCTH COLHMAIBHOTO
CO3HAHMUS KAaK HEOOXOJMMBIA dTam €ero
pacliMpeHuss [0 NOPOCTPAHCTBA BCETO
Muposznanusi U yciioBue (HOpMUPOBAHUS

MHTETPaIbHOTO MUPOBO33PEHUS,
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7 - MHTErPaJIbHOCTh KakK
MHPOBO33PEHYECKOE OCHOBAHHUE
JNajapHEeNen MpOrpaMMBbl CHUHTE3a

pallMOHAJILHOTO ¥ YYBCTBEHHOTO MTO3HAHUS
YyeJIOBEUECTBA KaK Hepas3eIeHHOU
[IEJIOCTHOCTH, KK 3JIEMEHT KOTOPOM C
HEO0OXOIMMOCTBIO BKJIIOUCH BO
B3aMMOJICUCTBUE C JPYTUMHU U SIBISETCS
KOMITCHCAIIUOHHBIM (DAaKTOPOM IIEJIOCTHOTO
BOCTIPHUSTHS PEaTbHOCTH.

obpasa

JKU3HCHHOI'O MHpa. B HaCTOAIICC BPCMS Mbl

YpoBHU WHTErpaliu

IO J0IIJIN K COCTOAHHIO
OUBHUIM3allMOHHOI'O Pa3BUTHA, KOI'/Ja BECbh
MHUPp 3aMKHYJICA, CTaJl HWHTCIPpaJibHbIM B

CBOUX MaTepUaIbHBIX OCHOBAHUSIX:
AKOHOMHUKE, MPOU3BOJICTBEHHBIX
TEXHOJIOTHUSIX, WHXXEHEPHOU,
TPaHCIIOPTHOM, nH(pOpMaIIMOHHOM

uHdpactpykrype, Ap. Ho 310 eme Ha
MPOU30IIUI0O B CO3HAHUU COIIMyMa U HE
pealn30BaHO  BO  B3aUMOCBS3SAX U
B3aumojercTBuu moAaeH. OO0ocHOBaHME
€UHCTBA COI[MOTEHE3a, KYJIbTypOoreHe3a u
aHTpOIIOreHe3a B MpEeICTaBICHUSIX
¢unocobhun U TyMaHUTAPHBIX HAyKax
CTAHOBUTCSI aKTyaJlbHOW U CTPATETUYECKHU
3ajJaueit

BaXKHOM COBPEMEHHOCTH.

Conuxenue ENUCTBUTEILHOCTHA "
PEaTbHOCTH B YEJIIOBEYECKOM BOCHPHSATHU
Onaromaps

MPOCTPAHCTBY

HOBOMY MEINAIBHOMY
couyma,

IMPOCTPAHCTBO HYYBCTBCHHOI'O COBIIAACHUA

BBEIXOJT B

CBOMCTB  COOOIIAIOIIMXCA  OOBEKTOB.
[Ipunio BpeMs NPUHATH MHP B €TI0
enuacTBe. COH HAIIETO KOJIJIEKTUBHOTO
pasymMa pOXIaeT UyAOBHWIN, KOTOPHIE
oOperaroT omlymaembie GOpMbI B BUIE
BOWH, KpU3UCOB, Tal(yHOB, TMOXKaAPOB,

BHUPYCHBIX HaHI[eMI/Iﬁ u ap.
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Ilocnnennue HUCCIIeq0OBaHUSA
NESITETLHOCTHA u KOMMYHHKAIUN
CBUJETEIBCTBYIOT 0 CYyLIECTBOBAHUU

BHYTPEHHE IPUCYILEN UM IPUPOJBI CBSA3EH,
KOTOpas OTBEYAaeT 3aKOHY BceoOIIe
00yCIIOBJIEHHOCTH. Tonbko npu

JOOCTUKEHUU BBICOKOTO YPOBHSI
COMNPSKEHUS U COOTBETCTBUS MAapaMETPOB
COLIMAJIBHOM J€ATEIbHOCTH, KaK CIOCO0y
OCBOCHHMSI KU3HEHHOI'O NPOCTPAHCTBA H
CO3JaHusl YCIOBUU JUIsI HOPMAJbHOTO
(GYHKLIMOHUPOBAHUS  COLIMYMA,  MOXET
OBITh JOCTUTHYT HEOOXOAMMBIH YpOBEHb
B3aUMOJICUCTBUS M  OOIIMI  pe3yibTaT
peanu3aluy HOBBIX pacHpeleIUTENbHBIX
MEXAaHU3MOB 0011ero OJara.

CoBepIleHHO 0YEBUIHO, YTO UMEHHO
rapMOHU3AIMS BCEX COLMAIBHBIX CHCTEM
JOJDKHA TPOXOJHUTHh 4epe3 HaIaKUBAHHE

COOTBCTCTBYIOIIHX CBSI3EH MCXKIYy BCCMU

YYaCTHHKAMU  COIMATBHOTO  JICHCTBHSI.
OcHoBHBIE COCTABJISIOIINE
KU3HEACATEILHOCTH YeI0BEUYCCTBA
(1eATEeNbHOCTD, TO3HAHHE,

B3aUMOJICHCTBHE), OOJauyeHHbIE B HOBBIC

hopMBl, JTOCTUTAIOT MPEICIBLHOTO
COCTOSIHMSI, KOTJIa OJIHa TIepeTeKaeT B
TIPYTYIO u COCTaBJIsIET eANHOE

MIPOCTPAHCTBO JKU3HEACITCIHBHOCTH JIFOACH
hu ofmecTtBa B IeilIoM. B cereBoM
MPOCTPAHCTBE  NIPOHUCXOMAT  T€  XKE
mporiecchl: JT0 ke  Habmomaercs

BUPTYaJbHOM IPOCTPAHCTBE, TJIe CeTeBas

NEATENbHOCTD (HOT-BOPKUHT)
COMPOBOXKIAETCS M3MEHEHUSIMU
KOH(pUTrypauuu MO3HABATEIbHOU
NEATENBbHOCTH (HOT-HOYUHT) u

JEATeNIbHOCTU MO YCTAHOBJICHUIO CBsI3EH
(HoT-KOMMYyHUKaTUHT). HoBble (dopmaThl
COLIMAJIBHOM  JIESITEIbBHOCTH,  3€pPKajJbHO
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BO3HHKAKOT B C(bepe IIO3HaHusA, TIA€

KOJIJIEKTUBHBIN Xapaxkrep Hay4YHO-
UCCJIEeI0BATENBCKON, IKCIIEPUMEHTAIBHOM,
o0pa3zoBaTeIbHOM, uH(OpMaIIMOHHO-
AHAJIUTUYECKO, IIPOrpaMMHO-

ynpaBnqueCKoﬁ ACATCIIbHOCTH YKC JaBHO

npuoOp€Nn  KOJUIEKTHBHBIM  XapakTep.
OmHako 3TO  OTBEYAET HE  TOJBKO
MOTPEOHOCTH B FapMOHM3AIUU

MEHTAJbHBIX 1 KOTHUTUBHBIX KOHCTPYKTOB
COLMAIIBHOTO MOBEACHUS, HO 151
HEOOXOJIMMOCTH OCO3HAHUSI UYBCTBEHHBIX
rnmapameTpoB OIIYIICHUI OT
COIIPUKOCHOBEHUS C JEUCTBUTEIBHOCTBIO U
MEPEX0y K HOBBIM COCTOSIHUAM JIIOJEH U
oO1iecTna.

Ynpasnenne cutyanuel. MoxXHO

IIPHUHATbL CUTYAllUIO, B KOTOpOﬁ OKa3aJI0Ch

coBpeMeHHoe  obOmectBo.  Curyauuto,
KoTopast XapaKTepUu3yeTcs
pa3BOpauUBaHUEM MHTETPaIMOHHBIX
MPOLIECCOB. OHu MIPOUCTEKAOT

O6T>€KTI/IBHO, T.C. HE3aBHCHUMO OT HalIHuX
OIlIYHIeHI/Iﬁ U1 HCXKCITaHUECM 3aMCdaTh UX
U IBITAThCA I[GflCTBOBEITI) BOIIPCKH M. Ml
IOTOBbI IIPUHATH HHTCTPAIbBHOCTH TOJIBKO
OTHOCHUTCJIIbBHO MAaTCpHUaJIbHOIO MHpaA. Ho
OH CIIc HE

JOCTUT  Tpedyemoro

YHUBEPCAIbHBIMU ~ 3aKOHAMH  Pa3BUTHS
COCTOSIHHMSI II€JIOCTHOCTH (KaK TOJHOTHI U
BHYTPEHHETO  €JIMHCTBa, TpedyemMoro
Ka4eCcTBa COCTOSHUS CHUCTEMBI), a TaKke
elle O4YeHb JaJIeKk OT EIWHCTBAa, Kak
HEO0OXO0IMMOM B3aHMOCBSI3H 5
B3auMoJiecTBUM mroned. Kak MBI MOKeM
YIOpaBIATh CUTyallued, eClu OHa SIBJISIETCS
CJIEJCTBUEM HAPYIICHUS YHUBEPCAIHHOTO
3aKOHOB TOMOTE€HHOCTH CBSI3€H, MHOJ00HS

CBONCTB M PABEHCTBA YYaCTHUKOB?
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B HACTOSIIIEE BpEMS HaM

HE00X0AMMO YUYUTBIBATh CMEHY
PETYISTOPHBIX CHJI, CTAOWJIM3UPYIOIIUX U
00eCIIeYnBAIOIINX JanbHEnIee

JUHAMHYECKA  PABHOBECHOE  Pa3BUTHE
couuyma. Ha cMeHy nuaupyromeid ponu
TpyZa,

MpuOaBOYHOM CTOMMOCTH U BIIJICHUIO

KalimuTalia, OCHOBAaHHOMY Ha

CpeaCcTBaMHU MPOM3BO/ICTBA, BBIIILTH
COITMAJIbHBIE OTHOIIIEHHS W MOPOXKIAIOIIEe
UX CcoIHalbHOEe B3amMojeincTBue. Ot
MHTEHIIMOHAIBHOCTH MOCJIEJHETO 3aBHUCHUT

HE TOJIBKO HCO6XOI[I/IMOCTI:- npcoa0JICHUA,

CTaBILIETO MIEPMaHEHTHBIM, KPHU3HC
acoIMajJbHOM CUCTEMBI, HO U BO3MOKHOCTh
ONpeNeNaTh  NEPCHEeKTUBBl  OyAyIEro
obpa3za mupa.

AOCTpakTHBII ~ MHp  KaTeropui
CTPEMUTEIBHO npuoodperaet YEepTHI

KOHKPETHBIX MPAKTUYECKUX ICUCTBUU, HO
YK€ HE OTHOCHUTEIBHO YAaCTHBIX CIy4acB
MOHMMAaHUS U HCIIOJBL30BaHUS, a TOJBKO

OTHOCHTEIIBHO  BCETO  YEJIOBEUECCKOTO
coOOIllecTBa, HCXOAd U3 TEHICHIIUHA
dbopMupoBaHUs ~ OOIIETO  COIMAJILHOTO
WHTEJIJICKTA. Beibop BO MHOTOM
BBIHYXJeHHbIH. OH Tpebyer oOmuUX

YCWINM, JKE€JIaHWs TPUBECTH MHUpP K
PABHOBECHOMY COCTOSIHUIO 151 HE
IIPONOJDKATh  CTPAJAHUSA  4YEJIOBEYECTBA.

[Ipuuem, ecnu HE AenaTh 3TO OCO3HAHHO,

BHEIIHUE W BHYTPEHHUE TEHICHIUHU
YHUBEPCAIBHOTO pa3BuUTH, OynyT
IIPOSIBIIATHCS ITOCTOSTHHBIMU

OudypKalusIMUd U «CUHTYJSIPHOCTSIMUY,
4TO OyNET COMPOBOXKAATHCS MOCTOSTHHBIMU
KpU3UCAMH.

[Ipobiiema MoxeT ObITH pellieHa

nyTeM [eJICHANIPABICHHOTO
hopMupoBaHUs YCIIOBH
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KU3HENEATEILHOCTH
cOoO0IIIeCTBA,

YEeJI0BEYECKOTO
CIIOCOOHOTO K
CaMOOpraHM3allMid, a He TOTaJIbHOTO
KOHTPOJISI CO CTOPOHBI BIIACTHBIX CTPYKTYP
Y MUPOBBIX (PUHAHCOBBIX 3TUT. OTCYTCTBUE
MPAaBUIIbHBIX CBS3€H, COOTBETCTBYIOIIUX
YPOBHIO UHTErPAIbHOCTH B MaTepUaIbHON
YacTH, TMOCTOSIHHO OyJIeT MCTOYHUKOM
nucOaanca B HeMaTepHaJbHOM dYacTu
CoIMaibHOM cucTeMbl. HO HE TOJBKO 3TO.
CoxpaHeHue W TPOJOKEHUE JECUCTBUMI
00paTHBIX TPeOOBAHHIO €IAMHBIX 3aKOHOB
pa3BUTHUS, €CThb M OyJleT HCTOYHHKOM

OIrONCHTPUYICCKUX IIPOCKTOB 3axBarTa
BJIaCTH, IIOJYHNHCHMUA OOJBIIMHCTBA
MCHBIINHCTBY, MaHUITYJSAOUAM,

NOJIABJICHUIO BOJIM K CaMOpEAIN3aLHUUA U
CBOOOJHOMY BBIOOPY. OTMETUM, UTO 3TOMY
HEOOXOJMMO YUYUTHCS 3aHOBO, MCIOJIB3YS
BCE JIOCTYIIHBIE CIIOCOOBI BOCCTAHOBJICHHUS
€AMHCTBA,  PALMOHAIBHO-YYBCTBEHHOIO
€AMHCTBA B3aMMOJICUCTBHS, IO3HAHUS H

NEATEIbHOCTH.
NCTOYHUKU

l. CrenanoB lO. IIpocTpaHcTBa 1
MHUPBI — «HOBBI», «BOOOpaX)KaEMbI»,
«MeHTanpHbI» u mpoune// Dunocodus
s3bIKa: B TpaHMIlaX U BHE TpaHUIl
/1O.C. Cremmanos, B.B.
IO.1. CBatko m np. Hayu. Pen. Toma
H.U.Pynenko. X.: Oxo, 1994. 176 c.
(Mexnaynap. Cep. Monorpaduit).

[Ipoxonenko,
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Science and extra-science: prospects for dialogue

The paper ‘“Science and extra-science. perspectives of the dialogue” deals with the
problem of interaction between postnonclassic paradigm and Eastern spiritual traditions. The
author argues that dialogue (or polylogue) is the most perspective form of the interaction,
which gives the opportunity to expose the heuristic potential of extra-science and extend the
cognitive limits of modern science. The possibilities of the dialogue demonstrates convincingly
the kabbalistic project of global transformation of social relations and the transition to the

integral society.

Keywords: extra-science, postnonclassic paradigm, spiritual traditions, dialogue,

kabbalah, integral society

Buenayunoe 3HAHUE (nm
IKCTpaHaykKa), K KOTOPOMY OOBIYHO
OTHOCAT  pENuruio, MHUBB, MOpab,

OOBIZICHHBIE ~TPEICTABICHUS O MHpE'
(JIexropckuit, 2006, ctp. 42), yke IaBHO
SBJISIETCSI OOBEKTOM HAayYHBIX IUCKYCCHH.
EnuHCTBO MHEHWMI 1TOKAa HE JOCTUTHYTO, H
npeodaaloiM  OCTaeTCsl KPUTUYECKOE
OTHOIIIEHUE, XapaKTEPHOE JTs CITUEHTU3MA.
Onnako mapamienbHO (OopMUpYETCS U
Ha0upaeT cCcuily Jpyras
OpUEHTHPOBaHHAs Ha TOJIEPAHTHOCTh W

TCHACHIINA,

B3aMMO/JICHCTBUE C BHEHAYKOM.
®dunocodckas pediekcus Mo MoBoIy
(dheHoMeHa HayKd, OTpakeHHas B paboTax
K. Ilomnepa, T. Kyna, W. Jlakaroca, II.
Oeiiepabena u ap., Chirpajia BaXXHYIO pOib
B IEPEOLIEHKE «UHOT0», aJbTEPHATUBHOTO
3HaHUA. Crana OYEBUIHOU
HECOCTOSITEIbHOCTh TPETEH3UM HAyKH Ha
a0COJIIOTHOE 3HAHUE, OTHOCHUTEIHHOCTh
HAy4YHOW  pAIMOHAIIBHOCTH H  CaMHX
KPUTEPUEB HAY4YHOCTH. ['paHHMIia MEXIy
HAayKOM M BHEHAyKOW CUMTAETCS TENEPh B
3HAYUTEIIbHOMN

CTCIICHU conuajJbHO

!' B coBpeMeHHOM 3anaiHOM HayKe MCTIONB3YHOTCS IPyTHE
TEpMUHBI — HeHayKa 1in napanayka (Lazorko, 2013).
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CKOHCTPYUPOBAHHOM M  HJIEOJIOTUYECKHU
(Gieryn, 1983),
U3MEHYUBOU "

MOTHBUPOBAHHOMN
HWCTOPHUYECKH

npoHunaeMon. Kpome Ttoro, mpuxomurcs
MpU3HATh, YTO HAyKa JIa)k€ BO BpEMEHA
CBOETO,

Ka3anoch  Obl, OeccrnopHOro

JUAEPCTBA, HE  MOXKET  BBITCCHHUTH
BHEHAYKy, KOTOpasl BBIMOJHIET OCOObIE
(GyHKIIUK B O0OIIECTBE, U BBIHYXKJECHA
JCNATh C HEH TPOCTPAHCTBO KYJIBTYPHI H
CO3HAHHE YEJIOBEKA.

HUaero 0 BO3MOXKHOCTA M Jaxke
HEOOXOINMMOCTH B3aUMOJCHCTBHUS c
«OTBEpraeMbIM» 3HAHHEM — IPEKIEC BCETO
c PETUTUAMH " pPEIUTHO3HO-
MUCTUYECKUMH YICHUSMHU (TyXOBHBIMH

Tpanunusmu) BocTtoka Hanbosee akKTUBHO

OTCTauBaIOT IIPEACTABUTENIN
ITOCTHEKJIACCUYECKOU HayKH,
bopmupyromue HOBYIO Hay4YHYIO

MapauirMy W HOBYK XOJHUCTHUYECKYIO
KapTUHY MHpA, KOTOpasi MO MHOTUM
nmapaMeTpaM MPOTUBOCTOUT HBIOTOHOBO-

KapTe3UaHCKOU u pE30HUPYET c
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KOPPENSATUBHBIMU KOCMOJIOTHSIMU
BOCTOYHBIX TyXOBHBIX TPAJULUH.

WNnesa B3auMoAencTBHs, pa3yMeercs,
UMEET pa3Hble TPAKTOBKHU: OT BBISBIICHHUS
aHAJIOTUN MEXAYy TEeMU WM HWHBIMU
HAayYHBIMU KOHLEMLIHUSIMH U OTIAEIbHBIMU
AJIEMEHTaMH  JYXOBHBIX TpPAaJULUNA 10
«PEBOJIOLMOHHOW» YCTAaHOBKM Ha CUHTE3
Haykn U BHeHayku. CTOpOHHUKAMH
cunte3a Obumm WM. Ilpuroxun u U.
CreHrepc: Mo MX MHEHHIO, COBPEMEHHas
HayKa HaxoJWUTCAd «Ha IyTH K HOBOMY
CUHTE3y, HOBOW KOHLIENIIMU MPUPOJBI», B
KOTOpPOM, BO3MOXHO, YJIacTcsi CIHTh
BOEMHO 3aNaJHYI0 HAYYHYIO TPAJULIHIO U,
HaIIpUMeD, KUTANCKYIO, «C ee
MPEICTABICHUSIMU 0 CIIOHTAHHO
U3MEHSIOEMCS  CaMOOPTaHU3YIOIEMCS
mupe» ([Ipuroxun, Crenrepc, 1986, ctp.
65-66). Emre ooiee

npeanoioxenue Bbeickazan @. Karmpa,

CMCJI0C

KOTOpBIM  paccMaTpuBall COIO3  HAYKH
(mpexxne Bcero (pU3MKKM) U MUCTUUECKUX
YUYEHM KakK «d4acTb Oosiee IIMPOKOH
KyJIbTypHOU TpaHc(opManuu, Beayuen K
BO3HUKHOBEHUIO HOBBIX B3[JISJ0B Ha
NENCTBUTEIILHOCTE) W HOBOM KOHIEIIINH
MHUpPO3JIaHMs, COBMEIIAIONIEH «HAy4YHBIE
OTKPBITUSI C JAYXOBHBIMH LEISMU U
penurno3nbiMu  BepoBanusimMu»  (Kampa,
2008, ctp. 12, 30).

Yro OyaeT npencTaBisiTh cOO0M Takoe
COBMEILICHHE? 141 BO3MOKHO M
peanu3oBaTh B OmpkaiimeM Oyayuniem
CTOJIb TPAHIMO3HYIO 3a7ady, CBA3aHHYIO C
KapJIMHAJIbHBIM TIEPEBOPOTOM B HAyYHOM
MBIIIICHUM ? TeopeTnko-
METOJI0JIOTUYECKUE OCHOBAHUS MJII HTOTO
MOKa HEe pa3paboTaHbl, TO3TOMY HPU3BIBHI K

CHUHTC3Y PCAKN 1 UMCIOT 110 IPECUMYIICCTBY
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JeKJIapaTuBHBIN xapaktep. [lpumepst ux
CIIOHTAHHOTO BOIUIONIEHUS B HAay4YyHOU
MPaKTUKE BECbMAa HEMHOT'OUHCIICHHBI, XOTS
ATO HE yMajsieT UX 3HAYMMOCTH. Tak, B
YaCTHOCTH, 3HAMEHUThIE (HO OTHIOAL HE
obrmenpu3HaHHbIE! ) KOHIISTIITUH
UMILTUKATUBHOTO nopsiaKa u
«ronorpaduueckoir Bcenennoit» JI. boma
ObUTM CcO3JaHbl HE TOJBKO HAa OCHOBE
HAay4YHOTO U3yYE€HHUS KBAHTOBOTO MHUpPA, HO
u o BimsiHueM uaen Jx. Kpumnamypru.

C w™moeil TOuku 3peHus, Haumboiee
MEPCHEKTUBHON CTpaTerueii, KoTtopas B
OyIymieM MOKET TPUBECTH K CHUHTE3Y,
ABisieTcs  Avanor (WM TOJWIOr) U
dbopMupoBaHHE EIUHOTO MJii HAyKU U
JTyXOBHBIX Tpaguun poOJIEeMHOTO
MpOCTpaHCTBa. B naHHOM ciydae Hayka U
BHEHAyKa, BBICTyIAas B KAueCTBE PaBHBIX
MapTHEPOB,  MOJYYalOT  BO3MOXXHOCTh
npejyiaraTb CBOM  PEIICHUS]  KIIOUYEBBIX
BOIIPOCOB HAIIEeH MOXU, HA KOTOPbIE HayKa
MOKA OTBETUTh HE B COCTOSIHUU. Y CIICIITHOE
pa3BuTHE Juainora, 0e3yCclIOoBHO, TpeOyeT
3HAQYUTENBHBIX YCUJIUU CO CTOPOHBI BCEX
€ro y4aCTHHUKOB.

[IpencraBuTensiM HaykKu MOpPUAETCS
OTKa3aThCAd OT MPUBBIYHON YCTAaHOBKU Ha
MOHOJIOTU3M H CKEICcHCa IO TOBOIY
3HaHUM, MOJIYUYECHHBIX BHEPAIMOHATBHBIM
myTeM. DTO JOCTaTOYHO TpyAHas 3ajaya.
VYyeHble OIIEHHMBAIOT BHEpAIMOHAIbHBIE
crocoObl MO3HAHUS B JYYIIEM ClIydae Kak
BCIIOMOTaTEIbHBIE. Muenue
MPEJCTABUTENIE BHEHAYKH, KaK IMPaBUIIO,
NpsIMO  IPOTUBOIIONOXKHO.  Hampumep,
A.AGynadun,

U.Iukatumas, M. X. Jlymarro nmo W.

Kab0anmuCThI (ot

Anutara u M. JlaiitTMaHa) oOmpeaensioT
Kab0ally Kak yHUBEpPCAIbHYI0 HAYKYy:
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UMEHHO Onarojgaps BHEpaIHOHATHLHOMY
«TOCTHKEHUION, Pa3BUTHUIO
JOTOJIHUTENHHOTO  OpraHa  BOCIIPHSTHS
ka00ana mo3BoJiAeT (B OTJIMYUE OT JPYTUX
HAyK) YBUIETHh BCIO KapTHHY MHUPO3IaHUS,
BKJIIOYAsl €ro BBICIIYIO YacTh — «00JacTh
3apOXKICHHUS IpUYUH BCEro

MPOUCXOMSIIET0 B HAIIEM  MHPE»
(ApmHoB, Jlaiitman, Csupckuii, 2007,
ctp. 215). HeobxoammMocCTh pr3HATh, XOTS
Obl  TEOPETUYECKH,  IO3HABATEIIbHYIO
[IEHHOCTh aJbTEPHATUBHOTO 3HAHUS —
BAKHEMIIIEE YCIIOBHE THAIIOTA.
ATnbTEepHATUBHBIC 3HAHUS JIOJDKHBI
OBITH paImoHaAIN3UPOBAHBI u
KOHIIENTyaJIM3UpPOBaHbl, MO0  AWanor

HEN30eKHO CBs3aH C «IICPCBOAOM»

KYJbTYPHBIX CMBICIIOB U  CO3JIaHHEM
oOLIEero CEeMaHTUYECKOro MPOCTPAHCTBA.
Ota 3agaya 0COOEHHO OCTPO CTOMT IEpen
TeMH PETUTHO3HO-MUCTUUECKUMHU
VYEHUsIMH, B KOTOPBIX MpeodsaiaoT
apXandeckue IacTbl MU(O-pUTyaTbHON
KYJIbTYyphl M OOpPa3HOCTH WM OOJbIIOE
3HaYEeHUE IpUAAETCS IJI0XO
BepOaTU3UPyEeMOMY OMBITY, MOJIYYEHHOMY
B H3MEHEHHBIX COCTOSIHUSX CO3HaHHS
(Hampumep, BO BpeMs MEIUTAIUN).

B npganmnolt  curyauuum  0ocoOyro
3HQUUMOCTh MPUOOpPETAeT TEHACHIHUS K
BO3POXKJEHUIO TE€X IyXOBHBIX TpPaJAUIIUH,
KOTOPBIE MBITAIOTCS MOJIEPHU3UPOBATHCA U
J0Ka3aTh CBOIO aKTYyaJIbHOCTb,
CIIOCOOHOCTh JaTh aJIeKBaTHBIE OTBETHI HA
BBI30BBI BpeMeHU. Ha ceronHsimHuil aeHb
BCTPEUHOE JIBUKEHUE, UMITYJIbChI, UTYIIHE
U OT HAyKH, U OT BHEHAyKH, YK€ JaIOT
KOHIICTIITHS

pesynbrathl.  Hampumep,

«KOH(l)YI_II/IaHCKOFO KalinTaJIm3mMar»

(Tominaga, Ken’ichi, 1995), ocHoBanHOTO

| 21

SOLVING THE GLOBAL PROBLEMS OF MODERNITY THROUGH INTEGRATION IN SOCIETY, SCIENCE AND CULTURE

Ha OOIIMHHOM COJIUJIAPHOCTH,
MPEACTABIIET WHTEPEC [UJIS  3amaJIHbIX
SKOHOMHUCTOB, y KOTOPBIX BBI3BIBACT
TPEBOTY

MparMaTu3M

KpallHU  DrOLEHTPU3M U
COBPEMEHHOT'O homo
economicus (Sennett, 2006, p. 134).
[TpoekTsl rapMOHU3ALIUHA
B3aMMOOTHOIIIEHUN YeJoBeKa U MPHUPOJIbI,
BBIJIBUHYTBIE =~ TCOPETHUKAMH CHUHTO U
Ja0CU3Ma, BIIOJIHE CO3BYYHBI OpPUEHTAIIUU
ITOCTHEKJIACCUYECKOU HayKu Ha
AHTPOTIOKOCMUYECKOE MHUPOBOCHPUSITUE U
pa3palboTKy JKOJIOTHYECKOH ITHUKHU
(Callicott, Ames, 1989).

[IIupokue BO3MOXKHOCTHU ISl Thaiora
OTKPBIBAET KU3HEHHO BakKHAs ISl CYIbObI
YeJI0BEYECTBA U MTOKA HE PElICHHAs] HAyKON
npoOJjieMa BbIXOJIa U3 LHUBUIU3AIMOHHOTO
TylMKa M TIOMCKOB HOBOW CTpaTeruu
pa3BUTHS. ODBPUCTHUYECKHUM  IOTEHIIHAT
BHEHAyYHOTO 3HAHMS, €ro CHOCOOHOCTH

COEIMHATBCS C HAyKoll W oOoramarh ee

HOBBIMH 1791 (19078 yOeTUTeTHLHO
MPOJIEMOHCTPUPOBAH B KOHIISTIIIAN
HHTETpaJIbHOTO  oO0miectBa mpod. M.
JlaliTmana, OJITHOTO u3 BEYLIUX
COBPEMEHHBIX Ka00aInCTOB.
Teopernyeckum ee byHIaMEHTOM

SIBIAETCS KaOOaja, KIIOYEBBIE AaCIIEKTHI
ATOTO y4eHus (pa3dbueHue TyXOBHOU
KOHCTPYKIIUU Anmam Purron —
KOJUIEKTUBHOM NIyl 4YellOBEUeCTBa, U €€
BOCCTaHOBJICHUE, TTOHMMAHHE HSBOIIOIUHU
KaK B3anMOJCHCTBUS U OOPHOBI CHIT OTJAAUH
U TOJNy4YEeHUs, WuAes «UCHPABICHUD)

YeJIOBEUECTBA myTeM Y0100 ICHHS
TBopiy, T.€. OOpeTEeHUs CBOMCTBA OT/IaYu U
T.10.). bynyun

HAy4YHBIA JHUCKYpC, 3TH HJEHU JIETJIU B

«(IICPCBCACHHBIMMY) B

OCHOBY HI[eaHBHO—TI/IHH‘{eCKOﬁ MOACIN
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TAPMOHUYHO YCTPOEHHOTO MHTETPATHHOTO
oOImiecTBa,
MIPUPOJTHBIMHM aHAJOTOBBIMH CHUCTEMAaMH, B

CXOTHOTO CO  CJIOXKHBIMHU
KOTOPBIX BBICOKUW YpPOBEHb BHYTPEHHETO
pa3HOOOpasmsi COYETaeTCsI CO CTOJb IKE
BBICOKUM YPOBHEM B3aMMHOM
COTJIAaCOBAaHHOCTH, B3aMMOBKJIIOYEHHOCTH
sanemeHnToB (Jlaittman, Xauarypsin, 2013).
OTtmeTuM, 9TO JTaHHAs MOJIETh OPTaHUYIHO
BIIMCAaHA B  KOHUEMIHI TJI00aIbHOMI
DBOJNIIOIMM W UCTOPUU  YEIIOBEYECTBA,
KOTOPBIE PAaCCMATPHUBAIOTCS Yepe3 MPHU3My
MPOIECCOB B3aMMO/ICHCTBUS u
MPOTUBOOOPCTBA ABYX YHHBEPCATBHBIX CHIT
— aJgpTpyH3Ma W Arou3Ma, WU OTIA4YH U
MOJTYYCHHUS.

[IpoekT uHTErpaJbHOTO OOIIECTBA, C
MOEH TOYKHM 3pEHUSsI, MPEJCTABISET COOOM
KauYeCTBEHHO HOBBIM IIar B Pa3BUTHH
BEChbMa MOMYJSIPHON B (DyTypoioruu uaeu
YeJI0BEUECTBA-CyTIEpOPTaHN3Ma WITH
«rnobanbHOoro wuHTewekta» (Heylighen,
2011). Onnako, IO CpaBHEHUIO C IPYTUMHU
KOHIICTIIIUSIMH, OTPaXKCHHBIMH, HAIPUMED,
B kubepdunocodpuu, B ropasao Oosblieit
CTETICHU COMIKAET 3Ty HJCK0 C HAYKOMH, a

IJIaBHOE — MPEBPALIAET €€ B IPAKTHUECKYIO

METOJMKY  HM3MCHCHHSI  YeJIOBEKA W
oO11ecTBa, KoTopast OXBaThIBAET
pa3TUYIHbIC ACTIEKTHI CTaHOBJICHUS
WHTETPATLHON  MOJCIH  YEJIOBEYECKUX

B3aMMOOTHOIIIEHUN (OT COLMAIBHBIX 10
MEKJIMYHOCTHBIX), ATAnoB (HOPMUPOBAHUS
MHTETPAIBHOTO CO3HAHUS U HHTETPAIBHOTO
COLMAJIBLHOTO MIPOCTPAHCTBA, nyTen
JUKBHUAAIIMUA TJIO0AJBbHOTO KpHU3HWCa U T.J.
(JIatitman, 2012; Jlaittman, 2013).
[IpuBeneHHbIC HAMU TTPUMEPHI, YUCTIO
KOTOPBIX MOXHO OBUIO OBl YBEIUYUTH,

ACMOHCTPUPYIOT  TC BO3MOXHOCTHU )51
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MEPCTIEKTUBBI, KOTOPHIE OTKPHIBAET JUATIOT
HayKl U OyXOBHBIX Tpaauiuii. CKoJib Obl
HU OBUTM BEIIMKU PA3HOTIACUS MEXIY
HAMH, O5TO HHCKOJBKO HE yMaysieT
3HAYMMOCTH TaKOW CTpaTeruu  Jaxe
ceifyac, Ha HTare €e CTAaHOBJICHMUS.

Kak w3BecTHO, AMAIOr — aKTUBHOE
TBOPYECKOE B3aMMO/ICHCTBUE
CIOCOOCTBYET B3aMMOOOOTAIEHUIO  €T0
VYaCTHHKOB: WHAs TOYKA 3PECHHUS MOXKET
MPUHUMATECS, TPAaHCHOPMHUPOBATHCS B
mporecce  oOMEHa ~ MHEHHSMH — HWJIH
OTBEPraThCs, OJJHAKO OHA 0053aTEIBLHO TaK
WIM WHAYe YYUTHIBAETCS, CTAHOBHUTCS
00BEKTOM OOCYXJEHUS U BKIIOYAETCS B
pecypc.
MO3BOJUT AKTyaJU3UPOBATh IOTEHITUA

Hay4YHbIN Nmenno  muanor
aJbTEPHATUBHOTO 3HAHUS U BMECTE C TEM
pacIIMPUTh IMO3HABATEIIbHBIE TPAHULBI U
KOHUENTYAJIbHBIM MOTEHUHAT Hayku. U,
HaKOHEIl, B CBOEH BBICIICH (Gopme auaior
MOYKET NEPEXOAUTH U B OTAEIBHBIX CIyYasx
yXK€ TMEPEeXOJUT B CHHTE3, MOPOKIAAS
MPUHIUMIIHAIBHO HOBOE, HECTaHIAPTHOE
BHUJICHHME TpOoOJeM, HOBbIE KOHIICTIIUH,

HOBBIC KYJBTYPHBIC CMBICJIBI U ICHHOCTH.
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Humanism: modern interpretations, traditions and

perspectives

The article is devoted to the study of the problem of human self-improvement within the
philosophical tradition in the context of the dialogue between philosophy and science in the
modern era. The main ideas and principles of understanding reality, the world and human
existence are presented. The connection of the theoretical position with changes in socio-
economic, psychological and spiritual factors in the functioning of post-industrial and modern

information and computer society is investigated.

Keywords: humanism, values, morality, integration of the human Self, post-existentialist

thinking.

[IpoGnema  meHHOCTEN  SABISIETCA
OMHOM U3 BaXHEWINX, H Hauboee
JIMCKYCCUOHHBIX MPOOJIEM B COBPEMEHHOM
rymMaHuTapHon Hayke. OHa cBsA3aHa C
UHTEpIpeTalneil 1 MOHUMAaHUEM TJIABHBIX,
0a30BbIX MPUHIUIIOB (DYHKIIMOHUPOBAHUS
oO1iecTBa u rocyJ1apcTBa,
KUZHEACATETbHOCTHIO HallW,
B3aMMOOTHOIIEHUSIMU COLIMAIBHBIX CJIOEB,
KU3HBIO KAXJOM KOHKPETHOM JIMYHOCTH.
Juckyccun 0

HCOTUYXKIACMbIX» InpaB u

«ECTEeCTBEHHBIX u
cB0o0OA
YeJI0BeKa, «HEMPUKOCHOBEHHOCTH» U
«CBSITOCTH», YaCTHOM COOCTBEHHOCTH, O
CIIpaBETUBOM CYJONPOU3BOJCTBE,
HE3aBHCUMOM TPaXJIaHCKOM OOIIECTBE, O
CBOOOJTHOM Tpecce M CPeACTBaX MacCOBOM
nH(pOpPMAIIMK, pacIpeleIeHUd BIIACTH U
MECTHOM CaMOYIIPaBJICHUH - BCETO TOTO, K
yeMy BMECTE€ CO MHOTMMH CTpaHaMHU Mupa
ClIeAyeT CerogHs MU YKpaumHa, B CBOUX
KOpHSIX  HEOThEMJIEMO  CBS3aHHBIX  C
IICHHOCTAMH JEMOKpaTUH - CBOOOJIOM,
paBHOIpPaBUEM, OPATCTBOM U TYMaHU3MOM.
«YemoBek pOXAAETCS B OINpPEICICHHOM

CoOOnyME U MOKCT CYIICCTBOBATH TOJIBKO
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KaK €ro 4acTb, B CEpEIUHE OOILIECTBa»
(Paiina, 2009, c. 225).

XXI Bek TpeOyeT HEOTIOKHOTO
IEPEOCMBICIICHHUS C MO3ULIUU
IpeabIAYIUX
LHEHHOCTHBIX NEPEANO3ULINA JIBHKYIIUXCS

COBPEMEHHOCTH BCEX
OT TpeACTaBleHH 00 al0CTpakTHOM
o01ecTBe,
nrbepanu3MoM u

I'PaKIaHCKOM
HEOTPAHUYCHHBIM
CTUXHMEH K Bce Oolee
COITMAILHO-OPUECHTHPOBAHHOTO 51

PBIHOYHOM
roCyIapCTBEHHO pEryaupyeMoro
PBIHOYHOM 3KOHOMHUKOW, «OpTaHU30BaHHOU
JT€MOKpATHEI u IaJIbHEUIIEN
rymMaHu3aluen rpaxk/IaHcKoro o0IiecTna.
JIMCKyCCHOHHOM CErofgHs SIBIISIETCA
npobiieMa OOIIEeYETOBEYECKUX 1IEHHOCTEH.
Bens, ecnmu He kacaTbes (duitocodcko-
AKCHOJIOTHYECKOU Hay4YHOU TEOpUHU
LIEHHOCTEW, TO BCET/1a BOZHUKAECT KOJUTU3US
MEK]Iy BCEOOITHOCTHIO MPOBO3TIANIAEMbBIX
LEHHOCTEW U UX 3HAYMMOCTBIO B ITPOIIECCAX
HWCTOPUYECKOTO PAa3BUTUS YEIOBECUECKOU
[MBWIN3ALINN, B KOHKPETHBIX PEATbHBIX
CUTYyalUsaxX MMOBCEHEBHOTO
CYILLIECTBOBaHUS. NuTepnperanus

3HAYCHHUA W IIPaBOBOC BOINIOIICHHUEC TAKHUX
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LEHHOCTEW B  Pa3HbIX  KYJIbTYpPHO-
HCTOPUYECKHUX, COIUATBHO-ITOJIUTUYECCKUX
Y UJICOJIOTUYECKUX CUTYalHsIX B HOBEUIIEH
pealbHOCTH OOBIYHO HE TOJBKO HE
COBNAJIAJI0O, HO WHOrJAa KapJAWHAIBHO
OTJIMYAJIOCh B CMBICIIE HUX CYIIHOCTH. B

CTpaHax C BBICOKOPA3BUTOWU IAEMOKpATHEH

BCE 3aMeTHEe HauYMHAET OBITH
HECOOTBETCTBHE  OOIMMX  IIEHHOCTHBIX
MIPUHITUTIOB MMOCTPOCHUS
JTEMOKPaTHYECKOTO yCTpOMCTBA

IPAXKIAHCKOTO OOIIECTBA C KOHKPETHBIMU
MPaBOBBIMH HOPMAaMH HMX BOIUIOUICHHS U
MIPUMEHECHMUSL.

B Vkpaune cerogHsa HCTOpUUYECKU
11505 (O TpaHcopmau
oOLIeCTBa, Kacaercs M 3aTparuBaeT BCE

0COOBIN
CYIIIECTBCHHBIC LIEHHOCTHEIE
nepeano3unuu. Upe3BplyaiiHas CTEICHBb
COITMAJILHOTO Pa3TPaHMYCHUS Pa3IMUHBIX
CJIOEB HACENIEHUS B CHIIy OCOOCHHOCTEH
TOJTYYCHUS B TIePEPACTIPEICIICHUS T0XOI0B
OOIIECTBEHHOI'O0 IPOM3BOJCTBA, TCHEBAS
DKOHOMHKKA, MOHOIIOJHM3AIMSI BJIACTH U
JIpyTue TPOTUBOPEUUS OOIIECTBEHHOTO
pa3BUTHSA BCECTOPOHHE yYCHJIMBAIOT
BIIUSIHAE CYIIECTBOBAHUS B TPaKIaHCKOM
o01mrecTBe

npomjaoro, B 4YaCTHOCTH, HACOJIOraMH

IIEHHOCTHBIX  MPHUOPUTETOB
aBTOPUTAPHOTO COIMAIM3Ma, OCHOBAHHBIX
Ha 0OMaHyTOM Bepe JI0JIe M0 JIMKBUAAINU
AKCIUTyaTally, COIUAIbHOTO PaBHOIPABUS
U CIIPaBEIJIUBOCTH.

[TosToMy Henp0 W 3amayeld CTaTbU

SBISETCS  aHAJU3  B3aMMOOTHOIICHUS
MEXTY TpeMs COCTaBJISIOITUMU
dbwmiocodpckoro coszHaHUA: (PEHOMEHOM
DK3UCTEHIIMATBHOCTH - JTyXOBHOCTH -

HPAaBCTBCHHOCTH MW WX  BJIIMJIHHC Ha
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dbopmupoBaHue,
(YHKIIMOHUPOBAHUE 3TOTO CO3HAHUSL.

CTaHOBJICHHUC u

Kommberotepro-uHDOopMamonHas
peBosronMs M TioOanmu3anus  TpeOyroT
KOHKPETHOTO TIEPEOCMBICIICHUSI HOBOTO
TOJIKOBAaHUSI  IIEHHOCTEM.
dbunocodckoe
HEOTJICIMMBIM W Bcerjaa 0a3upoBajioch Ha

Hcropuuecku
MBIIIUICHUE OBLIO
COOTBETCTBYIOIINX IEHHOCTHBIX
u3MepeHusax. B 1o xxe Bpems, punocodus
ObLIa HayKOU u ryMaHUTapHOMN
TUCLUIIIINHOM, KOTOpas
obpazoMm

aKCHOJIOTHIO (TEOPHIO IIEHHOCTEN).

IbITaNIach
Pa3sHO00pa3HBIM c03/1aTh
TepMUH «IIOCTIK3UCTEHITUATIUCTCKOE
MBIIIUICHUE» HEJIETKO TPMXKUBACTCS B
Ykpaunne. MHorue n3-3a CBOEH
HEOCBEJIOMJICHHOCTH B 00JIaCTH HOBEHUIIIHNX
TpanchopMarui KJIACCUYECKUX
OK3UCTCHIIMAIUCTCKUX  HACH  HMHOrma
MPOCTO OTPHUIIAIOT 1ETECO00Pa3HOCTh €T0
npuMeHeHuss. OTpHUIAIOT TOTOMY, HYTO
TEPMUH HEU3BECTHBIN, HE YKJIAJbIBACTCS B
WX TPEJICTABIICHUU O CYITHOCTH MPOIIECCOB
pPa3BUTUS COBpPEMEHHOro (husocodhckoro
MBIIUICHUS. Huorna TEPMHUH
«IOCTIK3UCTCHIINAIUCTCKOS  MBIIIUICHUE)
OTOXKJICCTBIISIOT c TEPMHHOM
«IOCTAK3UCTCHITNATIN3MY. JleCTBUTEIBHO,
CYIIECTBYET TpoOiIeMa OCBEIOMIICHHOCTH
¢dunocodckoro oOIecTBa € CYUIHOCTBHIO
9K3UCTCHITNATLHO-(PEHOMCHOIOTHUECKOM
Tpagullie, ¢ TEMH M3MCHCHUSMH U
WHHOBAITUSMH, KOTOPBIC B 3TOH TPaJHIIMH
HaOJIIOMAOTCA B TEUCHHE IIOCICIHUX
NECATWICTUN. « IKZUCTEHIIMAIIBHOE — €CTh
dhopmoit
JyXOBHOM KU3HH H  CIIOCOOOM  €ro

MMCPCIKUBAHUA HHIWBUIOM

HCHXOSMOHHOH&J’IBHOﬁ YKOPCHCHHOCTHU B
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nylie uyenoBeueckoro cyimiectBa» (Paiina,
2009, c. 31).

C npyroi
MPOMCXOIUT c

CTOPOHBI, TO, 4YTO

KJIACCUYECKUMH
DK3UCTECHIIUATUCTCKUMU U
(E€HOMEHOJIOTMYECKUMU UJEAMH,
NEUCTBUTENBHO  CYIIECTBYIOT

MHCHHUH. OI[HI/I CUHUTAOT, 4YTO TCPMHUH

pasHble
«TOCTIK3UCTEHIINATU3M 0003HavaeT
W3BECTHBIE U3MEHEHHUSI B CTPYKTypaau3Mme
(numeercs B BULY TEPMUH
«MOCTCTPYKTYPATU3M) HE CTOUT
yHOoOTpeOJIATh, TMOCKOJIbKY CEroJiHs He

CYIIECTBYET pEaJbHBIX MPOJOJIKATENEH

dbunocodun KJIACCUYECKOTO
DK3UCTECHIIMAIN3MA B €ro
«KOHIIENTYyaJIbHOM) BHUJE. B

OHpGI[GH@HHOfI CTCIICHU JTO CIIPaBCIJIMBO,
B CJIy4da€ HOBOI'O pa3BUTUA KIACCHUYCCKHX
OK3UCTCHIHUAIUCTCKHUX Hﬂeﬁ MBI BMCECCTO
KOHICTITYaJIbHO 3aBCPUHICHHBIX I/IHHOBaI_[I/If/'I

bukcupyem YHUKAJIbHbBIC MPOLECCHI
MMIUIAHTAIUU AK3UCTEHIHATUCTCKUX
KJIHMIIE B CaMmble pa3Hble  OTpaciu

¢dunocodckoro 3HaHUS U TyMaHUTAPHBIE
OUCLUIUIMHBL,  KOTOpbIE 1O  CBOEH
3HAYMUMOCTH W POJM B O3TOM 3HAHHUHU
NPETEHAYIOT HE TOJBKO Ha OIpEJCICHHE
«MOCTIK3UCTEHIUATUCTCKUX.

Jlpyrue, KTO BOCHOPUHUMAIOT 3TO
SBJICHHE, U BBICTYNAIOT 3a
1€J1eCO00Pa3HOCTh YyHOTPEOICHUS TEPMUHA
«MOCTIK3UCTEHIUATN3M» CUUTAIOT, YTO OH
ABJIAETCS OTJIEIbHBIM AIIEMEHTOM
COBPEMEHHOW MapaJurMbl MOCTMOJIEpPHA.
Hekoropble mpocTO HE OTAENSAIOT €ro OT
MOCTMOJIEPHU3MA YHOTPEOISIIOT TEPMHH
«MOCTIK3UCTEHIUATUCTCKOE  MBILLIJIEHUE
IUISL TOTO, YTOOBI OYEPKHYTH CIIEUUPUKY

N YHHUKAJIBHOCTb IIPpOOCCCOB PpPaA3BUTHUA
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¢dbunocodpuu KJIACCUYECKOT0
HK3UCTEHITMATN3MA B COBPEMEHHOM MHUPE.
Otum TEPMUHOM 0003Ha4aroT
COBOKYITHOCTb Pa3TUIHBIX
KYJIbTYPOJIOTHIECKUX CHUHTE30B
KJIACCMYECKOTO  JK3UCTEHIMATU3Ma  C

pPa3IMUHBIMU  OTpaciasiMu  puiaocopuu u
T'YMaHUTAPHBIMU JUCITUTUTHHAME, KOTOPHIC
B MHOTOYHUCJIEHHBIX TpyJax HX aBTOPOB
MOJYUYUSIM HA3BaHUS: HSK3UCTEHIUATbHASL
(heHoOMEeHOJIoT s, AK3UCTEHIMATbHAS
aHTPOTOJIOTHS, AK3UCTEHIMATbHAs

OCTCTHUKA, JK3UCTCHIHAJIbHAsA COILIKMOJIOTHA,

OK3UCTCHI MAJIbHAas IICUXO0J0Ius:,
BKSI/ICTGHHHaHBHBIﬁ IICUXO0aHaInu3 "
IICUXOTCpaIiu:i, OK3UCTCHIMAJIbHAas
IIOJIHUTOJIOTHA, OK3UCTCHIMAJIbHas

TeoJiorus 1 T.1. CeroaHsa KaXIbli U3 dTUX

CUHTE30B MpeACTaBlIeH MUHUMYM
JECATKAMU UMEH U3BECTHBIX 3apyOeKHBIX
ucclieoBaTeNied U Y4YEHBIX BCEr0 MHUPA,
JOCTHKEHUS KOTOPBIX, K COXAJICHUIO, B
MOAABIISIONIEM OOJIBIIMHCTBE 10 CHX TMOP
OCTAlOTCSI  HEU3BECTHBI  YKPAUHCKOMY
yuTarento. Kaxaplil U3 TakUX CUHTE30B I10
CBOEH CYTH SIBIIIETCS] TUTIMYHBIM TPUMEPOM
COBPEMEHHOTO MOJEPHU3UPOBAHHOTO
¢bunocodcko-ryMaHUTAPHOTO MBIILICHHUS,
KOTOpoe€  (YHKIMOHUPYET B  HOBOM
MHBapuaHTe a0COIIOTHO HEMPUBBIYHOM OT
TPaJUIIMOHHO U3BECTHOM ero (opmel. B
cllyyae CUHTE3UpOBaHus uaeu guinocoduu
KJIACCUYECKOT0  SK3UCTEHIMaau3Ma  C
T'YMaHUTAPHBIMU TUCIUIUIMHAMHU, KaXKbIN
U3 TOSBUBIIUXCA CHUHTE30B BBIMOIHSIET
poiib  «mOpukiIagHou  dunmocopum» -
¢dbunocodpuu dbunocodpun

MICUXOJIOTUHU, PUIOCOPUU TEOJOTUH U T.1.

MIOJINTUKH,

B KayecTBe COOTBETCTBYIOIIIETO

TCOPCTUICCKOro, MCTOJOJIOIHYCCKOIro H
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MHPOBO33PEHYECKOTO OCHOBaHMS
KOHKPETHOM TyMaHHTAPHOW JUCLUILINHBI
9T CUHTE3bl M0-HOBOMY, WHHOBAIIMOHHO
MPEACTABIIAIOT TMPEAMETHl HUCCIEI0BAHUS
COOTBETCTBYIOIIHX I'YMAaHHUTAPHBIX
OUCIUIUIMH ¥ CYIIHOCTh  IPOLIECCOB
pEeaNnbHOCTH, U3YYAEMBIX UMU.

BbIBOABI. DK3UCTEHIIMAIBHBIN CMBICT
dbunocodpuu KJIACCUYECKOT0
AK3UCTEHIMATN3MA U
MOCT3K3UCTEHIIMAIUCTCKOTO  MBIIUICHHUS
Ype3BbIYAHO BECOMBI KaK JJIs KaxKIOro
KOHKPETHOTO HMHIMBHJA B  IPaKTUKE
caMOaKTyaJIHn3aluHu, TaK u TSI
I'YMAaHUTAPHON HAayKH B LIEJIOM, TOCKOJIbKY
MMEHHO 53K3HCTEHLIMAIIMCTCKOE HacJeane
HarpasisieT GUIOCOPUI0 U TYMaHUTAPHOE
MBIIIJIECHHE HA HOBBIM CHHTE3, Ha
oObeuHEHNE C PaBAUBOCTHIO,
JOCTOBEPHOCTBIO M CIPABEJIUBOCTHIO
UCTHH.
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Fiction in the process of communication knowledge of the
world in the era of cognitive-semiotic transformations

The article attempts to determine the sociocultural dependence of the literary process as part
of the global communication space. The author considers the literary environment as a semiotic
sphere of the socio-communication space of the present. The evolutionary process of the functioning
of fiction in the communication system of society is traced when a modern text becomes the

embodiment of a postmodern worldview.

Keywords: social communications, fiction.

000CHOBaHUeE
npoodJiemMbl.

ITocranoBka "
aKTyaJIbHOCTH
@OopMUPOBAHNUE COBPEMEHHOW KOHIIEMIUH

oO1ecTBa
MOTPEOHOCTH B

KOMMYHUKAITHOHHOTO
aKTyaJIH3uPOBAIIO

WCCJICIOBAHUH TMPOOJIEM KOMMYHUKAIHH
KaK YCJOBHS W COCTaBIISIONIEH CUCTEMBI
o0ImecTBe, OCOOEHHOCTEM

dbopMuUpOBaHUA CTPYKTYPhl COLIMAIBHO-

CBsI3ell B
KOMMYHUKAIITUOHHOM ITaMSITH,
COIIMAILHOTO HMHTEJIEKTa M COIMAJIbHOT'O
CO3HAHHUSI. DTO JaeT BO3MOXKHOCTH IOHSTH
MEXaHU3MBbl CMEHBI XapakTepa KHU3HHU
COBPEMEHHOTO 4YeJIOBeKa, OCOOCHHOCTEH
MIPOSIBIICHUS

JUYHOCTH B YCIIOBUAX

AKTUBU3ALUU nH(pOpMAITMOHHO-
KOMMYHHKAIIMOHHOTO  IPOCTPAaHCTBA U
CTaHOBJICHUS KOMMYHHKAIIMOHHO-
MH(QOPMAIIMOHHBIX CTPYKTYp OOIlleCTBa.
AKTyanbHOCTh LIEJIOCTHOT'O u
MHOT0aClEKTHOTO HCCIIEIOBAHMS

(dheHOMeHa XyI05KECTBEHHOW JTUTEpaTyphl B

MHUPOBOM KOMMYHUKATHBHOM
MIPOCTPAHCTBE OMpEIEIsIeTCS MPOoleccaMmu
COLUAIBHOMN 151 KOTHUTUBHOMN
MEPEXOTHOCTH COBPEMEHHOMN KYJIbTYPHI.
Pemenue HAay4YHOU poOJIeMbl
00yCIIOBJIEHO HEO0OXO0IUMOCTbHIO

UCCJIE0BAHNSI OCOOCHHOCTEN MPOSBIICHUS

JIMYHOCTH B YCJIOBUAX AKTHUBHU3alIUH
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MH(POPMAITMOHHO-KOMMYHUKAIIUOHHOTO
NPOCTPAHCTBA M  CTAHOBJICHUS HOBBIX
KOMMYHUKAIITMOHHO-UH(OPMAIIUOHHBIX
CTPYKTYp OO0IIecTBa.

AHaJIM3 HAYYHBIX HCCJIEA0BAHUI,
Ha KoTopble omupaercsi aBTop. Ocoboe
3HAUEHHE ISl aHalln3a XYyJ0KECTBEHHOU
JIATEPATYPHI KaK COIMaJIbHO-
KOMMYHUKAITUOHHOM MOJICUCTEMBI
obImrecTBa

I'. Kommanckoro,

HUMCJIN HCCICA0OBaHUA

KOTOPBIN
HIpApOAy

u3yuan
KOMMYHUKATUBHYIO TEKCTa
(Konmanckuii, 1984).

BaxHpIM 111 HAIIEro MCCISIOBaHUS
XYJ10’KE€CTBEHHOM JUTEpaTyphbl KaK
HEOTHhEMJIEMOM YacTH OOIIECTBEHHOIO U
KYJbTYPHOTO npoiiecca

HaMeTWINCh eie B Tpyaax A. Ilotebnu, a

AMOXH,
MIOJIyYWJIM  JalIbHEWIIee
pabotax lO. TeiuanoBa (TeiHsIHOB, 1977).
B Tpyaax L. Tomopora ObLIH
c(OpMyIUpPOBaHbl MOJIOKEHUS, KOTOpHIE

pa3BUTHE B

OTpaXkajdu 3aKOHOMEPHOCTH TEHE3Hca U
(GyHKIIMOHUPOBAHUS COLIMAJIbHBIX

(heHOMEHOB, B YaCTHOCTH  TaKoOIo
COIMOKOMMYHHKAIIMOHHOTO ()€HOMEHA KaK
xynoxectBeHHas Jsureparypa (Tomopos,
20006).

BaxxHoii 11 HaIlero Huccleg0BaHUS

cTaja  Teopus  MOJg  JUTEpaTypbl
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b paHIly3cKOro
noctpykrypanucta Il bBypase [bypase,
2000]. Pab6oter II. bypase oOpaTuiau

conuoiora-

BHUMaHHUE TAKUX YKPAUHCKUX YUYCHBIX, KaK
B. UBanoB wu [I'.llouenmoB, KOTOpHBIE
cIeJanu

PACKPBITH

MOMBITKY MHOT'0aCIIEKTHO
KOHIIEIIIHIO TTOJI,
MPOAHATU3UPOBAB €r0 COIMOJIOTUYECKYIO
MOJIeIb KOMMYHUKAIIUU. DTa TEOpHs Jaja
HaM BO3MO>KHOCTbD MIPOCIETUTD
(GyHKIIMOHUPOBAHUE XyJ10’KE€CTBEHHOM
JUTEpaTypbl B COIMATIBLHOM IPOCTPAHCTBE
1 BpEMEHH.

BbiesieHne acnekToB NpPo0JieMBbl,
KOTOpPbIe elle HeJOCTATOYHO H3YyYEeHbI.
Hayuynas npoOnema 3akiroyaercs B
M3yuYeHHH (PEHOMEHA XYJI0XKECTBEHHOMN
JTUTEPaTyphl KaK BUJA KOMMYHUKAIIMOHHON
JIeSITEILHOCTH, BKJIIOUEHHUS ee B
ri100aIbHbBII COIIMaIbHO-

KOMMyHI/IKaI_II/IOHHHﬁ Iponecc Kak OJHOIO

u3 croco0oB dbopmupoBaHuUs
XYZ0KECTBEHHO-00pa3HOTO MOTOKA
uHpopmMaluu, cerMeHTa cemMuochepbl
KOMMYHUKAITHOHHOTO IPOCTPaHCTBA

obmectBa. OcoOyr0 3HAUMMOCTH MpodieMa

npuoOpeTaeT B  CUTyallud  OBICTPOTO
M3MEHEHHS] TEKCTOB KYJbTYpbI, KOTOpas
Oobuta  ocMmbicieHa lO. JlormanoMm — kak
KOTHUTUBHO-MH(GOPMAIIOHHAS
Metamopdo3sa a1poOJeHUs] CEMUOTUYECKOTO
KoJa KyabTypsl [JIotman, 1996].
dopMupoBaHue HeJddM U 3aaay
cratbu. llenpio Hameill cratbu SBIAETCS
MOTIBITKA

BBISAIBUTDH COIINaJIbHO-

KOMMYHHUKAIIMOHHYO CYIIHOCTb
XYyZIOKECTBEHHOM JINTEpaTyphl, KOTOpPas
TpaHC(OPMHUPYETCSI B COOTBETCTBUHU C
pa3BUTHEM COLIMAJIbHO-

KOMMYHUKAIIMOHHON CHCTEMBI OOILIECTBA U
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WHTETpalMe K €JUHOMY COIMaJIbHO-
KOMMYHUKAITUOHHOMY MIPOCTPAHCTRBY.
[ens omnpemenuna w 3agadd, Cpeau
HEO0OXOIUMOCTh

KOTOPBIX PaCKpBITh

O0COOEHHOCTH (GYHKIIMOHUPOBAHUS
XyJ0KECTBEHHON JIUTEPATYPBI Kak
MOJICUCTEMBI, KOTOpas WHTETPUPYET B
COLMAIbHO-KOMMYHUKAIIHOHHOE
IIPOCTPAHCTBO COBPEMEHHOT'O MUpa.
N310:keHe 0CHOBHOIO0 MaTepHuaJia
c 000CHOBaHUEM MOJIy4YeHHBbIX
pe3yiabTaroB. B konue XX — Hauane XXI
BEKOB C(OPMHUPOBAJICS THUIl KYJIbTYpHI,
KOTOpPBIA XapaKTEPU3YyETCS] KOTHUTUBHO-
CEMHUOTUYECKUMHU CABUIAMU B
MHTEJUIEKTYAJIbHOM MIPOCTPAHCTBE

COBPEMEHHOU MHPOBOH KYJIBTYPBL.

KorautuBHo-ceMHOTHYECKUI KpHU3UC
HESIBHO MPUCYTCTBYET B BUJE
(dbparMeHTUPOBAHHBIX KOTHUTUBHBIX
TpaHc(opMaluii B TUTEPATyPHBIX TEKCTaxX
COBPEMEHHOCTH M OYEPUYMBAIOT KapTUHY
MHpa — KyJbTYyphl pa3psiBa. HaOmronaercs

TEHJCHUHS HOBOW IEPEXOJHOW 3MOXH B

KYJbTYpE, uMeromen YEepThHI
Mou(pUKaLINH, TpaHchopMmaiuu,
JNEKOHCTPYKIINHU u JECTPYKIIHH.

Xyno0xKecTBeHHasl uTeparypa pyoexa XX
— XXI BEKOB 0Tpa)kaeT CMEHY KYJIbTYPHBIX

napajgurM, KpU3HUCHBIM 3Tam  IOHMCKa
MHPOBO33PEHYECKHUX IIEHHOCTHBIX,
XyJ10’KE€CTBEHHBIX OPHUEHTHUPOB.
JIutepaTtypa CTaHOBUTCS MOJIEJIBIO

MMOCTMOJICPHUCTCKON KyJBTYphl. B 3TOM
KoHTekcTe wuccnenoBanus K. bompusipa,
K. leneza, K. leppuapr, VY.Dk0o wu
HEKOTOPBIX COBPEMEHHBIX YUYCHBIX ar0T
BO3MOXXHOCTh TMOHATH HE TOJbKO cdepy
XYJI0)KECTBEHHOTO, HO M CBOeoOpasue

COLMOKYJIBTYPHOM  CHTyalMM W €€
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cepax
NEATCIIbHOCTH, B YAaCTHOCTH COIMAJIBHO-

OTPaKECHUS B pa3HbIX
KOMMYHHUKAIITUOHHOM.
Kynberypa
KoTopas copmupoBangach B KOHIlE XX —
XX cT.,
KOTHUTUBHO-CEMUOTHYECKUMU  CIABUTAMHU.

NEePEXOIHOTO THUIIA,

Havaje XapaKkTepuszyeTcs

OHa cBs3aHa ¢  ONIYLIEHHEM B
MHTEIJIEKTyallbHOM TPOCTPAHCTBE KOHIIA
WJIH KPU3HKCA, YTO OBLIO MPHUCYIIE KYIbTYpe
nepBoi MoJIoBUHBI XX B. U 00YCIIOBJIEHO
MCYEPIIaHHOCTHIO u CraioM
MOJIEPHUCTCKOTO IBIKEHUSI. OTMETHM, YTO

U3MCHCHHUEC KapTHHbI MHpPA BJIMACT Ha

OOJBIIMHCTBO YPOBHEN
KOMMYHHKAIITUOHHOW CHUCTEMBI
JIATEPATYPBL.

XyH0KeCTBEHHAs! JATEpaTypa

HWCTOPUYECKH MPOXOJIUT OCHOBHBIE CTaAUU
pa3BUTHUS TyXOBHOM >Xu3HU oOIiecTBa. B

CBOEM COACPIKaHNHU OHa oTpaxacT

cnenuuueckue  OCOOEHHOCTH  ATHUX
MEPHUOIOB, Ha CTaIuu «xaocay
JIEMOHCTPUPYS YepPTHI THHYECKOH
MEHTaJIbHOCTH, CrocoOCTBYs
KOHCOJIMJAIUU 3THOCA, bopmupys

ATHUYECKOEe camoco3HaHue. Ha craguu
«Ccpenb» MpOosIBIAET celsi Kak (parMeHT
MacCOBOTO CO3HAaHUs, aKTUBHO BJIUsAS Ha
dbopMupoBaHue OOIIECTBEHHONW MBICIH, a
«chepni»
MOJTHOIIEHHBIM €€ JJIEMEHTOM. JTO JaeT

Ha cragumn CTaHOBHUTCA

BO3MOKHOCTh OIPEJENIHUTD
XYJ10’)KECTBEHHYIO JUTEPATYPY KaK
CIIOXKHBIM  COLMOKYJIBTYPHBIM (EHOMEH,
HEOOXOJIUMBINA DJIEMEHT JyXOBHOU cepbl
KU3HU 0O0IlecTBa, KOTOPBIM aKTHUBHO
IpYrUMu
ABJISIETCS

B3aNMOJECHCTBYET c
COCTaBJISIOIIMMU u
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UIEHTU(UKATOPOM UCTOPUYECKUX
[IEPUOJI0B, KOTOPBIE IPOXOIUT COLIUYM.
XYyIOXECTBEHHOE IIPOU3BEICHUE —
3TO CBOEOOpa3Has MBICIb O MHpE, €ro
BUJCHUE, a BHYTPUTCKCTOBAsl PEAIbHOCTH
SBJIETCSL COBOKYITHOCTBIO OIIPEIEICHHBIX
yyBCTB. B

TEKCTE  JUTEpPaTypHOro

MPOU3BEACHUS porpaMMHupyeTcs,
MOJICTUPYETCS] HE PEAIbHBIM MUP B LIETIOM,
a TOT, 4YTO TNPOMYIIEH CKBO3b MPU3MY
npupoia
OTpaXKaTh

co3Hanus. MneliHo-oOpa3Has

JTUTEPATYPHI OMOTaeT
KOHIICTITYThHY IO KapTUHY MUpa,
nepeaBaTh MHPOBO33PEHYECKUE
YCTaHOBKH TMHCATEIA.
CoBpemeHHas COLIMOKYJIbTYpHAs
peanbHOCTD CBUJIETEIICTBYET 0
npeodsialaHi UMEHHO BHEIIIHETO MUpa.
PaccmatpuBas 0COOCHHOCTH
muarepatypHoro paszButus XX — XXI BB. B
ero CONMATbHO-KOMMYHUKAITHOHHOM
acIIeKTe, MBI OoTMEUaeM, 9TO
dbopMupoBaHue r100aJIbHOTO
nH()OPMAITMOHHO-KOMMYHHKAITMOHHOTO
MIPOCTPAHCTBA

nHoraa npeAmceCTBYCT

YTBEPKICHUTO HOBOTO
ITOCTMOJCPHUCTCKOTO MUPOBO33PCHHUS.
[TocTMomepHU3M mpeacTaBisieT coOoi
MHUPOBO33pEHNE, KOHIENTyIN30BaHHOE B
dbunocodckux,

KYJIbTYpPOJIOTUYECKUX U  JIATEPATYPHBIX

IUPOKOM CHEKTpe
TEOPUI U BbIPAXKAET OCHOBHBIC TCHICHIIUH,

WJICHbIE YCTAHOBKH U  LIEHHOCTHBIE
OPUEHTUPHI HHPOPMAIIMOHHOTO OOIIECTBA,
KOTOpPO€ AOCTUIJIO OIIPENEICHHOIO YPOBHSA
pa3BUTHA. IToctmMonepHucTCKOE
MHPOBO33PEHNE OTIIMYAETCSI CTPEMIICHHEM
K CO3[IaHUI0 YHUBEPCAIbHOM KapTUHBI
mupa. OIHOBPEMEHHO MOCTMOAEPHU3ZM

BBIPAXaeT MHPOBO33PEHUE COBPEMEHHOM
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HaM 3I0XH, KOTOpas HaXxOAUTCS B CTaAuU
CTAQHOBJICHUS, TIOCTOSIHHBIX H3MEHEHUI
HANpaBJICHUN CBOETO Pa3BUTHSL.

Ha py6exe XX — XXI BB. NpoucxXoauT

W3MEHEHUE COLIMAJIbHO-
KOMMYHHKAIITUOHHOU MapaiurMsl
XyJ0KECTBEHHON JIUTEPATYPHI, 4TO

CBSI3aHO, B YaCTHOCTH, C TEHICHIIMEH K
€K3UCTEHIHAIU3AIUNA  XYJI0)KECTBEHHOTO
CO3HaHUs. A XyJI0KECTBEHHAS JIUTEPATYpa,
KaK HM3BECTHO, — 3TO MHUPOBOCHPHUATHE B
obpazax.

CO3JaHHBIM B TOT WJIM HWHOM MOMEHT

CIIOBECHBIX JIroboii  Tekcr,
BPEMCHH, B OIPEJICICHHOM IIPOCTPAHCTBE
mycaTeseM, KOTOPBIA MPEACTABISIET Ty WIH
WHYIO CTPaHy, MOJKET pacCMaTPUBATHCS KaK
HEOThEeMJIEMas YacTh OOIIEro MEHTAJIBHOTO
mporiecca,
nH()OPMAITMOHHO-KOMMYHHUKAITHOHHON

XapaKTepHOTO JUTSt

Cpensl, KOTOpast CYyIIECTBYET B
OTpeIeTICHHBIN MOMEHT BPEMEHU.
MHOXEeCTBO  TaKUX  TEKCTOB  MOXKET

TOBOPUTh O MACIITA0HBIX TEHACHIHUAX
pa3BUTUS U CYIIECTBOBAHUS  3TOTO
oOmectBa. B cBoe Bpems, wuccinenys
CTPYKTYpPY

1O. JlorMan mmcan, 4To XyIOKECTBEHHOE

XYHAOKECTBECHHOTI'O TCKCTA,

MPOU3BE/ICHUE, KOTOpOE SIBJISICTCS
OTpPENECICHHOW MOJENIbI0  MHpa, JaeT
omyuieHue rimyounsl mupa [Jlorman, 1996].
XyI0KeCTBEHHasl JIUTeparypa SIBISETCS
4acThl0  Tpoliecca

IMO3HAaHWA MHpA, HUCIIOJb3YyA IMOTCHIHUAI

XYHAOKECTBECHHOTI'O

XYJI0°)KECTBEHHOT'O CJI0Ba — 00pas.

Takum 00pa3zom, MBI MOXEM CHAENATh
BBIBO/IbI, YTO pAa3BUTHE JHUTEPATYPHOTO
mpolrecca COLUalbHO OOYCIIOBICHO |
UMEeT BHYTPCHHHE  3aKOHOMEPHOCTH.
JIutepatypa u 0OIIECTBO HE CYIIECTBYIOT
OTJEIBHO.

Nmenno B3aUMOJEUCTBHE
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BHEUIHUX (colnanbHBIX)
KOMMYHUKAIITMOHHBIX M BHYTPEHHHUX
(Xy10°KECTBEHHBIE TPaTUIIUN)
COCTaBJISIFOIIUX u dbopmupyet
JUTEPATYPHBIM  MPOLECC, B  KOTOPOM
OTPAXKAIOTCA  U3MEHEHUS  COIUMAJIBHO-

KOMMYHHUKAIITMOHHON pPEAIBHOCTH.

Metoauka  HCCICIOBAaHUS  MeECTa
XyJ0KECTBEHHOMN JTUTEPATYPBI B CTPYKTYpE
obImrecTBa c

KOMMYHHKAIIMOHHBIX KOHICIITOB W HX

IIOMOIIBIO

BOIUIOLIEHUE B KOHLENTYalbHOW MOJEIHU
BHEIITHEH
NMepPCHeKTUBbI
HccJae10BaHMuM.

KOMMYHHKAIUU
JTAJTbHEeH X
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Lysenko N., Rybalchenko 0., Ukraine
Philosophy and literature: the dialectic of interaction

For several thousand years of cultural history of mankind, philosophy and poetry have
interacted, enriched each other. This synthesis in its historical dynamics is defined by two parallel,
albeit opposite (in fact counter —directional) vectors: the movement of philosophy to literature and
the movement of literature to philosophy. So, it is considered that the decisive role in philosophical
cognition is played by intelligence, discursive thinking, in art — feelings, emotions, fantasy and
intuition. Literature is mainly used in the language of concrete-sensory images, philosophy — in the
language of categories (universal abstract concepts).

Keywords:  Philosophical  lyrics,
meta genre.

Prezentation of the academie problem.
Philosophical lyrics as a kind of
phenomenon of artistic and verbal creativity
today has received quite versatile scientific
coverage. However, as the experience of the
most recent research on the material of
Ukrainian literature attests, the theoretical
aspects of this phenomenon are developed
the least. Many scientists have simply
avoided explicating theoretical problems,
ignoring any genealogical definitions of
philosophical lyrics and highlighting
specific examples exclusively in historical
and literary perspective. Therefore, the
status of philosophical lyrics in the generic
system is still uncertain. The concept of
generics and genealogy — according to the
system of literary genera, genres, genre
modifications and literary disciplines
studying this system — was differentiated by
M. Tkachuk [Tkachuk, 2006]. It is not
definitively determined that this is a
thematic group, genre, species, variety,
meta-genre, "direction" of poetry. The
variety of answers to this question is
natural, but it creates a situation of
categorical chaos, whereby the definition of
"philosophical" in relation to lyrical works
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poetry,

literature,  philosophy, synthesis,

loses terminological certainty and often
appears in a purely evaluative sense
(philosophical lyricism, ie, hypothetical) —
regardless of the subject of artistic
knowledge).

Research analysis of the problem.
Thus, although the concept of philosophical
lyrics in Ukrainian literary-critical and
literary-scientific  discourses has been
actively used since at least the 1960s, this
term 1s still one of the most discussed,
theoretically unstated, even dubious.
Although articles  and
monographs abound in the findings of the
philosophies of individual works, cycles,
books, writings, the very category of

numerous

literary philosophy and the genealogical
status of such expressions as philosophical
lyrics are still subject to serious criticism.
The grounds for the birth of the
“intermediate link” between philosophy and
literature, the manifestation of the
“philosophical spirit” in poetry — traits of
affinity and community of philosophy and
literature — autonomous, but not isolated
forms of human knowledge.

Content of the main material with the
justification of the results. For several
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thousand years of cultural history of
mankind, philosophy and poetry have
interacted, enriched each other. The
theoretical consciousness of this interaction
was found in the philosophical and aesthetic
concepts of Plato, Aristotle, medieval and
Renaissance Neo-Platonists. Dialectically
interrelated processes — the philosophizing
of literature and the aesthetization of
philosophy — by and large, never ceased, but
were especially actualized in an era of non-
canonical poetics, which replaced the
poetics of reflective
traditionalism — that is, since the age of
romanticism.

This synthesis in its historical
dynamics is defined by two parallel, albeit
opposite (in fact counter-directional)
vectors: the movement of philosophy to

normative

literature and the movement of literature to
philosophy. After ancient syncretism and
romantic “neo-syncretism” (the previous
“climaxes” in the “drama of relationships”
of philosophy and literature), both of these
processes revived with renewed vigor in the
culture of the XX and XXI centuries.

However, for all their genetic
affinities and historical interrelationships,
philosophy and literature are still different
branches of culture, types of outlook, forms
of social consciousness with peculiar traits
and autonomous ways of knowing the
world. So, it is considered that the decisive
role in philosophical cognition is played by
intelligence, discursive thinking, in art —
feelings, emotions, fantasy and intuition.
Literature is mainly used in the language of
concrete-sensory images, philosophy — in
the language of categories (universal
abstract concepts).
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The categories of the evaluation of
the truth of cognition differ as well: in
philosophy the logical measure plays the
decisive role, in art — the aesthetic
expression itself, which from the point of
view of logic seems meaningless, absurd,
false or semantically empty, in the artistic
plan it can be
deep, accurate and rich in content, for
example, the Franco mythical comparison

(13

exceptionally

... my soul... / as a swallow in the river
sleeps in the winter” [Franko, 1976-1986, p.
32]. Emotional and associative connections
in literature are more important than real or
rational ones, what cannot say about
philosophy, where understanding is still
more 1important than imagination and
experience.

With all the structural and substantive
differences of philosophical and artistic,
conceptual and figurative thinking, their
indirect nature reflects the objects and
phenomena of objective reality in their
essential communications and relationships,
which is the essence of thinking as such.

The concept of philosophy reflects
only one aspect of the multidimensional
interrelation of literature and philosophy,
namely, the so-called “philosophy in
literature” (along with “philosophy of
literature” and “philosophy and literature”)
— inherent in the artistic texts of
philosophical, philosophical transformed
figuratively-verbal form. Philosophy is a
kind of intellectualism in literature; it 1s a
qualitative property of works aimed at the
artistic and philosophical comprehension of
the universal and essential problems of
being human and the world as the subject of
artistic  knowledge. Philosophy is a
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characteristic of the ideological content of a
work (actually, the type of semantic
organization of an artistic text, its semantic
potential, a special sphere of generalized
abstract meanings), but due to the
dialectical unity of categories of content and
form of problems and poetics, ideas and
images, permeating the whole concept
determines its artistic structure, system of
images, composition, even features of
language design.

The common denominator of
philosophy and literature is the principle of
reflection. After all, philosophy and
literature are not only two forms of
discourse, but also two forms of reflection
as a phenomenon of action aftereffect — an
act of self-examination.

Philosophical lyrics is characterized
primarily by an interest in the universal,
substantive foundations of being; attraction
to generalized and personal forms of
expression of the author's consciousness or
dissolution in the text of the poetic world of
the author; generalization of artistic image,
universal character of artistic chronotope.
But the genre-determining, structural-
forming factor of philosophical poetry is
precisely the object of artistic knowledge —
the fundamental questions of human and
world being, taken in their universal-
ontological dimension.

The specificity of philosophical
lyrics (in comparison with other lyrical
works) — not only and not so much in the
object of artistic reflection/expression.
Thus, philosophical lyrics is not only a
philosophical (“eternal”) theme, but also a
mode of understanding.
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Until now, in our literary studies there is a
trichotomous scheme of classification
division of philosophical lyrics into social-
philosophical, moral-philosophical and
natural-philosophical ones. Philosophical
lyricism 1s defined as a meta-genre of the
lyrical genus, not so much correlate with the
literary genres established in literary studies
— odes, elegies, etc. (although each of them
can be filled with philosophical content),
how many works of other literary families
of the same direction — philosophical
novels, stories, novels, poems, parables, etc.
Philosophical lyricism as a meta-genre kind
consists of separate genres (or, more
precisely, modifications of traditional lyric
genres), which belong simultaneously to the
lyric as a kind of literature, and to the
philosophical meta-genre: philosophical
elegies, philosophical
philosophical philosophies.
Philosophical lyrics is not a kind of a
certain lyrical genre, but a special (sub-
genre) type of lyrics as such. Hence the need
to introduce another genealogical category
that would occupy an intermediate position
between genus and genre. This category, in

meditations,

fact, became the meta-genre.

Philosophical poetry is another
philosophy — non-metaphysical philosophy,
“hidden”, free (not constrained by the
requirements of formal logic and
confidentiality of the academic standard of
philosophical discourse). The specificity of
this “other philosophy” is that it operates
not with rational-logical, but with aesthetic
1deas. Therefore, it i1s both richer and more
complex than abstract-theoretical, “pure”
philosophy.
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Thus, the synthesis of poetry and
philosophy is by no means a parasite of the
idea of imagery or vice versa, but a
symbiosis of emotional-aesthetic and
rational-philosophical levels that are
enriched through resonant joint action. This
not only changes the system of signs, so to
speak, the language of philosophizing, but
also modifies (namely humanizes) its
subject (circle of ideas). Philosophical
thinking, which appears in the works, not
strictly professional, should change the
force of fact, its general character, should
set aside the pure abstractness, the subtlety
of conclusions, the rigor of reasoning, and
put into the focus of his reasoning not pure
knowledge, his ability and its limits, but
above all man and his destiny, human life
and his meaning. Art (poetry) is not an outer
shell of philosophy, but an inherent
qualitative characteristic, inseparable from
philosophical thinking, already at the level
of 1ideas. Thus, the phenomenon of
philosophical lyrics is not simply a
phenomenon of thinking (“thinking
poetry”), but rather a phenomenon of “self-
unfolding in the speech of a thinking word”,
that is, a verbal expression of thinking, the
expression of a  procedurally-open,
dialectical, peculiarity of which is primarily
determined by the image “internal form” of
the word.
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Keren Levin, USA
The Coronavirus as Nature’s “Aesthetic Supervision” Lens

B cratee paccMaTpuBarOTCA OCTETHYECKUE, ITHUYECKHE M AKCHOJIOTMYECKHE AaCIEKThI
COBPEMEHHOTO KOPOHABUPYCHOTO MEPHOAA, MOAYEPKUBACTCA €r0 TpaHCPOPMAMOHHBIN XapakKTep.
Jluckyccust OCHOBaHa Ha U3y4eHuu padbotsl YunbsiMa [JxeiiMca "O HEKOTOPOL clienoTe B Moasx", B
KOTOPOW TMPEACTaBICHO MPOPOYECKOE BHJIEHUE TEKYIIEro TpaHC(HOPMALMOHHOTO MEpHOAa
4eJloBeYecKoil ucropuu. Jluckyccus 3aBepliaeTcs HOPMATHUBHBIM IIOHMMAaHHMEM OOpa30oBaHUs
¢unocopamMu u menaroraMu COBPEMEHHOCTH: M3YYEHHE BCEX €CTECTBEHHBIX M COLMAIBHBIX HAYK
JOJDKHO OBITH COCPEOTOYEHO HAa aKCHOJIOTHYECKON c(epe YelIOBEUYeCKOTO OIbITa, MOCKOIBKY 3TO
00ecreunBaeT MUCTEMOJIOTHUECKUN BXO B OOIIUPHBIN HHTETPAIIbHBIA MUD.

Knrwoueevie cnosa: »scretuka, TpaHchOpMAaIys, HUCTOPHS YEIOBEYECTBA, AKCHOJIOTHA,
VHTETPAJIILHBIN MUD.

insight into the values and feelings of others
crossing cultural, spatial, economic, gender,
age and other boundaries, becomes a point
of access to a vast, ejective world that is
visible through the aesthetic lens.

The present essay will first elucidate

Revisiting William James’ essay, “On
a Certain Blindness in Human Beings” in
the coronavirus era raises some interesting
questions that are of immediate, as well as
universal, relevance. Have human beings
entered a transformational aesthetic space
in which they are recovering from the
blindness that James described? Evidence
of this includes the suddenly shared

James’ concept of blindness, which equally
incorporates both the ethical (interpersonal)
and aesthetic (between person and world)
dimensions of experience. His paradigm is
therefore best construed as axiological:
reuniting ethics with aesthetics, interpreted
as one and the same. (Spehler & Slattery,
1999, p. 7) It will then consider how the new
conditions created by the coronavirus may
be leading human beings through a
transformative  process wherein they
overcome their blindness in this unified
axiological sense. The discussion will then
linger on James’ fascinating “ejective

concerns and day-to-day experiences of
millions of people worldwide — a “shared
aesthetic vision” in place of prior narrow,
self-absorbed perspectives. Secondly, the
virus has enforced a “time out” regime — a
protracted respite from the pursuit of
practical ends, providing the capacity for
profound insight into the aesthetic
dimension of human experience. What
appears as a blow of nature to the practical,

self-absorbed eye, may from the broader world” that i1s revealed when we overcome

our blindness — on what it “looks” like and
whether we are already seeing it!

Because the philosophical work at
hand relates to the field of philosophy of
education, the essay will close with a
statement on the possible normative

aesthetic perspective pose a singular
opportunity: a new “aesthetic supervision”
of a wider world that had been obscured
from our view. The sudden time and mental
space to “daydream” or “do nothing” while
in quarantine, coupled with newfound
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implications for education — namely, that
the axiological aspect of human experience,
as a pathway into the ejective world, should
be placed at the center of all educational
processes.

Axiological Blindness

The great human blindness that James
laments is one person’s inherent lack of
insight into the experiences and feelings of
another. To him, this poses a great
limitation resulting in “the stupidity and
injustice of our opinions,” and “falsity of
judgements” regarding others’ values and
ideals. (James, 1899, p. 1) This is the ethical
or interpersonal component of the
blindness.

Because a human being is entirely self-
absorbed, her life amounts to a relentless
pursuit of personal, practical ends. One
values and takes interest in only that which
bestirs herself, and is devoid of any capacity
to see the world through another’s eyes.
Perpetuated by our existence for the service
of narrow personal, practical aims, this
blindness encapsulates us as finite beings
whose hearts are “hardened” toward all that
1s not oneself, and who are “dead” to other
possibilities. (James, p. 5)

The same trait extends to our dealings
with the world at large and with every sort
of natural phenomena. The blindness to
other people is the same blindness that we
have to the “limitless significance in natural
things.” (James, p. 7) As we lack
communion with other people, we lack
“communion with the earth, the sun and the
sky” and hence do not see the “inexpressible
beauty of all.” (James, p. 8) This is the
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aesthetic or “person to nature” component
of the blindness.

Since the two components are really
just two ways of describing one blindness
and one beauty, the notion of axiological
blindness or its opposite — axiological
vision — provides a fuller description of
James’ philosophy than the notion of the
aesthetic. (Spehler & Slattery, p. 7)

An Unforeseen Interjection

In a sudden turn of events, much of the
world’s population have found the “clamor
of their own practical interests” suddenly
put on hold, indefinitely. Having been thus
rendered “worthless as practical beings”
(James, p. 8), we have received an invitation
to peek into the “impersonal world of
worths” that is an inlet to a “perception of
life’s meaning on a large objective scale.”
(James, p. 8) James’ description of the awe-
inspiring, grandiose prospect made possible
by a situation that, at first glance, might
seem like an apocalyptic doomsday
scenario — is enough to cause most minds to
do a double-flip. Read today as a prophecy
of sorts, his philosophy opens a space of
wonder, confidence and boundless
possibility where there was fear, uncertainty
and despair.

The sudden and across-the-board onset
of the virus has annulled many people’s
usual occupations in a way that uncannily
projects James’ prophetic words into the
present: a weird natural phenomenon that
(has, 1s or will? — a verb choice open to
popular debate) “change the usual standards
of human values in the twinkling of an eye
... laying low in a minute the distinctions
which it takes a hard-working conventional
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man a lifetime to build up.” (James, p. 8)
Venturing to give James’ philosophy the
benefit of the doubt long enough to try on a
“reverse logic” or “reverse value system” —
reverse to the one habitually practiced by
blind human beings — we may see the
coronavirus as an instant invitation from
nature to metamorphosize... From “blind
and dead” human beings — into superior
beings with an aesthetic supervision
formerly accessible only to the “mystic,
dreamer, insolvent tramp or loafer”...
(James, p. 8)

James’ “Essential Divinity in This
World”

In the same essay on human blindness,
James expounds at length about the
presence of a vast ejective world that is
beyond the mundane experience. There, in
that “world beyond”, one encounters
limitless beauty and limitless significance
during “gleaming moments” of insight.
Drawing on the writings of Royce,
Emerson, Wordsworth and Shelley, the
author remarks that the point of access to
this limitless realm beyond the self lies in
coming to truly know or feel the experience
of one’s neighbor, or of detecting that same
quality in all things aesthetic found in
nature. (James, p. 6) In other words, the
point of access is to be found in the
axiological realm of human experience.

I have already shown above that the
conditions presented by the coronavirus —
those of a broadly shared human experience
and respite from our practical natures — may
be exactly what satisfies James’ conditions
for recovering from axiological blindness.
(The role and experience of the virus’s
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victims, perhaps the “martyr saints?” — is
surely a very important one and deserving
of its own examination. The fleeting
thought I will allow myself to voice here on
this awe-inspiring topic is that an analogous
reverse-logic perspective on the suffering
and deaths of the virus’s victims may
effectively  incorporate  them  into
humanity’s shared axiological supervision,
regardless of these people’s physical
departure — and thus timelessly sanctify
their altruistic sacrifice for the final,
axiological victory of the human race over
its blindness...)

Let us now allow ourselves a blissful
moment to revel in James’ ejective world,
which he elsewhere refers to as “essential
divinity in this world,” full of “eternal
meaning” (James, p. 11)... while at the
same time allowing for the possibility that,
on a large collective scale, we are a
humanity that has already overcome its
blindness... I will list just a small selection
of the numerous ways in which James
portrays this vision:

“To be rapt with satisfied attention, to
the mere spectacle of the world’s presence,
is one way of confessing one’s sense of its
unfathomable significance... Being a secret
and a mystery, it often comes in
mysteriously unexpected ways. It blossoms
sometimes from out of the very grave
wherein we imagined that our happiness
was buried.” (James, p. 11)

“All these past years | celebrated this
holiday with the vanities of the world; from
this year henceforward I will do it with the
divinity of God. How much more happy I
am for this present life of mine than for all
those things remembered!” (James, p. 12)
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“Man is meant for happiness, and this
happiness is in him, in the satisfaction of the
daily needs of existence, and unhappiness is
the fatal result, not of our need, but of our
abundance...” (James, p. 12)

“Only when the common practical
man becomes a lover, does the hard
externality give way, and a gleam of insight
into the ejective world, the vast world of
inner life beyond us, so different from that
of outer seeming, illuminate our mind...”
(James, p. 5-6)

“This higher vision of an inner
significance, often comes over a person
suddenly, and when it does so, it makes an
epoch in his history. ... There is a depth in
those moments that constrains us to ascribe
more reality to them than to all other
experiences...” (James, p. 6)

Postscript on Educational Philosophy
We have seen that according to James,
the vast aesthetic potential concealed in any
natural object — be it a flowing river,
fragrant flower, or wild animal — is of the
same quality as that concealed in the
“neighbor” — the fellow human being.
Revealing this potential hinges only on the
observer’s capacity to “see” it instead of
remaining blind to it. The observation that
the ejective, limitless world of the beyond
may be accessed both through natural
phenomena and  through  affective
engagement with fellow human beings, is a
remarkable one in itself. It bears important
normative implications for educators and
curriculum developers if education is to
reflect axiological values that incorporate
aesthetics and ethics in a continuous
framework. The inherent beauty or aesthetic

| 39

SOLVING THE GLOBAL PROBLEMS OF MODERNITY THROUGH INTEGRATION IN SOCIETY, SCIENCE AND CULTURE

quality of nature finds its equal in ethical-
aesthetic (axiological) social relationships,
the capacity to feel others as oneself. It
follows that the study of all natural and
social sciences is to be centered on detecting
this significant axiological element as a
pathway into the ejective world.
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Ernest Itzkovich, Canada
Development of International 1ISO 9000 Quality Management
Systems Standards

B mamepuane paccmampugaromces knouegvle acnekmul YCMaHOSNeHUsl 200ATbHOU CUCTNEeMbl
VAPAGIeHUs KaueCmeoM HCUZHeOesImeIbHOCIU COYUANbHbIX CyObekmos. Ommeuaemes mom ¢haxm,
umo  paseumue  CMAHOAPMU3AYUU — MEHeOdCMeHma  Kadyecmea — cucmem  Oazupyemcs
NPeUMyujeCmeenHo Ha NpoYeoypHbuIX anOPUMMUYECKUX JIeMEeHmax Hnpoyecco8 YNpaeieHus.
Beooumcs Ho8blll 06veKkm ynpasieHus KaueCmeom CUcmem — 83auMooeticmeaue mexcoy cyobekmamu.

Knroueevie cnoea: cnobdanvhoe 061/{466‘7’1/160, cmaHOapmbz Kadecmea MeHeaOfCMeHma,

636114]140081201’}’161/!8, UHmezcpalbHoOCNb.

The  globalization of  society,
especially of the economy and business, has
created conditions for the implementation
of International ISO 9000 Quality
Management Systems Standards. However,
in these conditions, the implementation of
ISO standards cannot be considered
successful without taking into account such
an important object of standardization as the
interaction of business entities. This
becomes relevant, given the importance of
subjects as carriers of knowledge, intentions
and motives. Without this element, it is not
possible to talk about high quality standards
of system management.

The quality of cooperation at all levels
of society depends on the quality of
products, their consumption and process
management. Without taking into account
such an important element as interaction,
we cannot expect to achieve the goals of
organizations, the desired result for all
players in the global economy and business.

Top Ten Commandments of
Employee’s Engagement to create and
make a real and tangible change locally
and globally:

1. Have we allocated resources for
employee’s IE/Integral Education - IWRI
(Integral World Research Institute) ?

2. Have we trained supervisors and
lead hands how to engage employees?
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3. Have we applied for
training/education grants to upgrade our
skill set?

4. Have we asked Management to
prioritize and allocate time for education?

5. Have we educated employees on
mandatory and voluntary requirements?

6. Have we taught Mutual
Responsibility and Corporate  Social
Responsibility/ISO 260007

7. Have we made aware our employees
on environment and sustainability?

8. Have we thought or discussed
potential and actual risks for our business?

9. Have we prepared our business for
an unexpected Global Risk/Threat (like the
Corona/COVID 19 Virus?

10. Have we realized that Employee’s
Engagement is an altruistic soft skills for
Global Connection like Nature?

Changes from ISO 9001:1987 to
ISO 9001:2008 — symbolize a significant
development of the modern world, when the
first time in the history Quality/ISO
concepts were recognized as International
Standards.

The traditional QC/Quality Control of
materials and products upgraded to
SPC/Statistical Process Control and turned
into PDCA/Plan, Do, Check, Act or
PDSA/Plan, Do, Study, Act Cycle- as
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process approach  for
Management Systems.

ISO 9001:2015 QMS — is Leadership
by Example of One Global Management
Connection. Thinking of internal and
external risks and opportunities through
SWOT/Strength, Weakness, Opportunities
& Threats i1s the next level of human
connection and engagement.

QMS/Quality

Future = Management  Systems
Standards expected to have a format of a
"Ten" - 10 clauses:

1. Scope

2. Normative references

3. Terms and definitions

4. Context of the organization
5. Leadership

6. Planning

7. Support

8. Operation

9. Performance evaluation
10.Improvement [1].

One Global Integrated Management
System

One Global Integrated Business
Management System is the key for a
successful business. Same management
principles may apply for small, intermediate
or large businesses.

Looking at the big picture and
considering the world economy as One
Global Village, it is transparent that there is
mutual interdependence and all countries
are interconnected, in particular after the
Global Corona Virus Crisis
(#covidexplained).

How would you define the Scope of
One Global Quality Management
System? Just imagine that One Quality
Manager is in power to Lead the Global
Quality? The answer to this question might
sound as hypothetic or imaginary, but
looking closer on One Global Quality
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Management System, we are part of One
Global Supply Chain. Each of us has his/her
own point of view on product and service
quality, and this is a personal perception of
reality that widely depends on relations (and
our mood/freedom of choice).

A Global Quality Leader, as a Member
of One Global Business Management
System, would consider to apply the Best
Management Practices by calling for a
Global Quality Convention where all
countries are represented by

One Quality Representative,
organizing Round Table Workshops and
Connection Circles and discussing the
Seven core subjects of Corporate Social
Responsibility/ISO 26000 and create a New
Global Quality Era. Numerous experts and
committees were involved in development
of various ISO standards and policies,
aiming to set optimal requirements that suit
business goals and the benefit of the public
(and Global Humanity).

"From Me to We to One" is a new
concept aiming to build and share success
of One Global Connection System while:

Me represents the intention to express
my individual opinion with expectation to
dominate the main stream of a specific
team, ad-hock committee or public
discourse.

We represents the intention for C.C.C.
— Communication, Cooperation and
Collaboration to create teamwork and reach
a common goal/project/product.

One represents a new level of a One,
Unique and Unified Global Connection. In
the ideal world, as in nature, everything
works perfectly together and operates in full
harmony, based on mutual consideration,
cooperation and support, like a flock of
birds that feel each other or cogwheels. In a
cogwheel mechanism, each cogwheel may
have a different size, shape, speed and
direction (clockwise or counter clockwise
rotation) but have an equal role to succeed
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as One Integrated Mechanism, like in a
human body.

ISO 9001:2015 QMS - is a ground
breaking conceptual revolution in terms
of context of the organization. On top of
the fact that this is a new requirement in a
risk based thinking environment, the
common and most important key for
success is taking the extra mile/care and
investing resources in your employees, i.e.
Integral Education.

Prior to analyzing the
concealed/hidden connection how each
employee in any organizations in the world
affects the global supply chain of goods and
services, this is the opportunity to remind
the (x5) Smith System Defensive Driving
Rules while each of us and all of us
together are holding the steering wheel
for One Global Homeland safety &
security:

1. Aim high - importance of the goal
to keep the global family safe &
sound.

2. Get the big picture-listen to the
deficiency of work/friend’s
environment.

3. Keep your eyes moving - connect
thoughts and desires to business
plan.

4. Leave and out-prepare a strong and
well trained emergency/back-up
team.

5. Let others see you — Leadership

How each employee in any
organization in the world affects the global
supply chain? The chain reaction example
below will illustrate how the Global
Economy 1s interdependent on one
individual anywhere on the world. For
example, an employee omitted a defect on a
final product > the defective product
shipped to customer > the -customer
identified, reported and returned the
defective product. It’s obvious that that the
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expected $§ profit margin might turn into
$/client loss.

Conclusion.

The human factor is the key for
business success & global supply
chain. Business objectives should be
important and integrated with employee’s
feelings. But Top priority - is Preservation
of Nature's Resources and Laws.

Answering the common questions in a
Connection Circle or Round Table
Workshop may  help/guide your
organization to set SMART (Specific,
Measurable, Assignable, Realistic &Time-
related) objectives and succeed far beyond
the short and long term business plan.
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On the theory of social gaps and social rejection of

organizations

The struggle of the organization for their positive social image and business reputation is a big
part of the success of its activities. Due to a number of external and internal, objective and subjective
factors, in parallel with the effect of image loss, the effect of social rejection (SR) of the organization
may increase. The main reason for the destructive process is in the field of relations "society-
organization”. The activities of any organization are aimed at meeting social needs. Social rejection
occurs in situations where the expectations of the organization on the part of society to meet these
needs are not met. The systematization of these components of the process of social rejection of formal
organizations: a) the sequence of occurrence of the effect of SR, b) the causes of SR, c) the latent

characteristics of SR; g) prevention from SR.

Keywords: social rejection, image of organization, destructive process, social gap, components

of social rejection.

Bcio  cBOIO  CO3HATENBHYIO  MCTOPHIO

YEJIOBEUECTBO  CTPEMUIIOCH K YIIYYIICHHIO
KauecTBa JKM3HM. KayecTBO KHU3HU HAINpPAMYIO
KOPPEJIIUPOBAJIO € KAadyeCTBOM YAOBJIETBOPEHUS
notpebHocTeil. HaunHas ¢ HBIHENTHETO CTOJIETHUS
noo0Hasi KOppeJslus 3HAYUTENIbHO CHU3MIIACK.
Ilo Hamemy HMPEANON0KEHUIO 3TO MPOU3OILIO 10
HECKOJIBKUM IIPUYHMHAM.

Ecimun IIOCMOTpPETH Ha SBOJIIOLUIO

YeJIOBEYECKOr0 OO0IECTBa, TO MOXXHO YBHUJETh

ITIOCTOSIHHOC yCI/IJIeHI/Ie HOTpe6HOCTI/I B
COIIMAIA3ALIH. Paznuunsie CoCO0BbI
O6’beI[I/IHeHI/I$[, COIIMAJIBHBIC I/IHCTI/ITYTLI,

3aKOHOJATEIbCTBO U YCTPEMIICHUS B KOHEYHOM
UTOTe TOJYYHJIH HOBYIO (OpMY peanu3aluu —
COLIMAJIbHBIE CETH, KOTOpPBIE OYPHO Pa3BUBAIOTCS.

Kpome Toro, ecam npoaHalIu3MpOBaTh
YPOBHH TOTPEOHOCTEH 1O CHCTEMaTH3aluU
A .Macnoy, To MOKHO yTBEPKIaTh, UTO BCE OHU B
3HAUYUTEIIBHOM CTEIIEHU 3aBUCAT OT KayecTBa
MOCTPOCHHS COLTMANIBHBIX CBsizel. Takum o0paszom,
Ha OCHOBaHWUH IIPEACTABICHHOU
[IOCJIEIOBATEIILHOCTH  MOKHO ~ yTBEPXKAAaThb O
HaJIMYUU OPSIMOM 3aBUCUMOCTH MEKIY KaueCTBOM
JKA3HU U Ka4€CTBOM COLIMAIIBHBIX CBS3€H, KOTOPBIE
yaaercs HapaboTaTh UHIUBUY.

B cBOow odepenb, MOXKHO BBIIBUHYTH
TUIIOTE3Yy, YTO BCE MOJECIU IIOBEJICHUs YEIOBEKa
ABIISIIOTCSL  COIMAJIBHO  OOYCJIOBJICHHBIMH, T.€.
TaKMMH, KOTOpBIE HYKIAIOTCA B IIOCTOSTHHOM
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MOJATBEPKACHUN M OFOOPEHHH OKPYXAIOIUM
cooOmecTBoM. B BHIEe 10Ka3aTenbcTBa MOXKHO
ONEpeThCs HAa  CBHUJICTEIbCTBA  COILMAIBHOM
Jerpajanuu/TpaacGopmarum
YCIIOBUAX COMAJIBHBIX OFpaHI/I‘-IeHI/If/i NI

UHAWBUA B

W3OJISITIHH.

Pesynprarel  amanmmza apyroro  Habopa
HBOJIIOIIMOHHBIX TPU3HAKOB TMOATAIKUBAIOT K
MPOTUBOMIOJIOKHOMY BBIBOAY, B OTIMYHE OT
CIENaHHOTO paHee: 0OIIECTBO IBOITIOIUOHUPYET K
BBIPOKEHHBIM TMPU3HAKAM  HWHIUBUIYaTU3AIUU
(mog  WHIMBHIyamu3MOM  OyJeM  TMOHUMAaTh
MapagurMy BHUJIETh TOJBKO COOCTBEHHBIC IIEITU
pa3Butus, 0e3 ydera meneit odmectra). TpeHUHTH
JTUIHOCTHOTO pocrta, WHIWBUTyaTbHBIE
TPACKTOPUU OOYUECHHUSI, KBAPTUPHI-CTYyIUU, CEMbU
«BBIXOJHOTO JIHS» - BOT JAJeKO HE TIOJHBIN
MepeueHb COLMUATBHBIX SBICHUH, KOTOpHIE €IIe
JBAANATH JIET Ha3aj ObUTH €TUHUYHBIME, a ceifuac
CTaHOBSTCS HOPMOU OOIIIECTBEHHBIX OTHOIICHUN.

Taxum obpazom, 1Ba Habopa
MPOTUBOTIONOKHO HAMPABICHHBIX COIMATBHBIX
TEHJCHIIN, KOTOPhIE OOOCTPUIUCH 3a TOCTIEIHUE
IBAANATH JIET, TO3BOJIAIOT TMPEINOJIOXKUTE O
nposiBIieHUH AP (HeKTa «COMMATBLHOTO Pa3phiBay B
IBOJIIOIIMM  YelloBedecTBa. [IpuueM TOMBITKU
OoUIHATBEHBIX UHCTUTYTOB CHHU3UTH HANPSHKEHUE
MyTeM yIOBJCTBOPEHHsI MOTpeOHOCTEH  «Ha
nontocax»: 1) cTpemiieHHE K COIMaIM3alUu
(uHTETpalMK) W 2) TAra K WHIUBUIyaIH3alUU
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(me3uHTErpalMu), MPUBOAAT K  OOpaTHOMY
pe3yJbTary.

Boznukaronye comuagbHble HaNpsKEHUS
MPUBOJAT K ICBUAHTHBIM (TIOMCKOBBIM) BApHAHTaM
noeefeHuss B obmectBe. OpHako — oOmas
HEYJIOBJICTBOPEHHOCTh JKU3HBIO OTOOpa)kaercs B
BUJIE PAa3IUYHBIX JENPECCHOHHBIX 3(hdexToB
(HampuMep, «yNbIOArOIIAsCs JIEIPEcCHs»), YTO
BBOJUT OTOT BHJ 3a00Je€BaHUA B MATEPKY
MaTOJIOTUH, MIPUBOISIIIUX K norepe
TPYAOCTIOCOOHOCTH.

MoXHO  yTBEep)KIaTh, 4YTO  SBOJIOLHUSA
pa3HOHANPABICHHBIX notrpeOHOCTEH B
YeJIOBEYECKOM COooOIIecTBe (ColMamu3aus Vs
WHIMBUyaIU3allksi), BMECTe C KaueCTBEHHBIM
YIOBJIETBOPEHHEM ATHX IMOTPEOHOCTEH, KOTOpOE
PE3KO BO3POCIIO KaK CIIEJICTBUE MPOMBIIIICHHON U
MHGOPMALIMOHHON  peBoytoLWH, jgamun  Habop
3¢ (HEKTOB COLMATBHBIX Pa3pPbIBOB.

B kauecTBe MOMBITOK yAEp)KaTh CHUTYalLUIO
NoJ KOHTpPOJeM M u30exaTb IeCTPYKTUBHBIX
3¢ deKToB, MOTYT OBITH peaJn30BaHbl pa3HbIC
CLIEHapuu JEUCTBUN OTBETCTBEHHBIX
OpraHu3aLuil.

K coxanenuro, I0CTaTOYHO JICTKHH, C
yIpaBIeHYECKON TOUKHU 3peHust Habop neiicTBUH, B
BUJC «MAaHUMYJSIIMM MAacCOBBIM CO3HAaHUEM,
Jeralu3alid  HAapKOTHKOB,  CIEKYJIALMHA  Ha
«HAIMOHAIbHOM UJACHTUYHOCTI, MIOUCKA

BHEITHETO Bpara W T.I. pelraer mnpooiemy Ha

KpaTKOU JUCTAHIUH. B JIOJITOCPOYHOU
NIEPCIIEKTUBE ux MO>KHO OTHECTHU K
JNECTPYKTUBHOMY CLICHAPHIO.

OTKpBITEIM oCTaeTcs IIOUCK
KOHCTPYKTUBHOTO  CLEHapus  BIMSHMS ~ Ha

CHUTyallul0 B BHJE CrIaXuBaHUS 3(P(PEKTOB
COLIMAJIBHBIX Pa3pbIBOB.
Tenepp paccMOTpUM TOCBUIBI K TEOPUHU

COITHAITBHBIX OTTOPKCHU I (bopMabHBIX
OpraHu3aLuil.
Dddexr COILIMATILHOTO OTTOPKEHUS

JOCTAaTOYHO  XOpOLIO HW3y4eH B  CHCTEME
«JIMYHOCTh-COLIUY M. CornacHo Ceny,
COIIMAJIBHOE OTTOPKEHHE (0TI KACHUE, N3OSN,
UCKITIOYEHHE, JKCKIo3usi) - social exclusion,
BO3HHMKAeT TOTJa, KOIJAa WHAWBUJ JIUIIACTCS

CBOOOBI MPEANPUHUMATE T€ NEUCTBUS, KOTOPHIE
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oH cuutaer HeoOxomumbiMu [1].  Tlo-cytw,
COLMAJILHOE  OTTOP)KEHHE  MPOMCTEKAaeT U3
HapyIIEHUs] B3aUMOCBSA3H MEXIY peabHBIMH U
MOTEHIMAIbHBIMH ~ BO3MOXKHOCTSIMH ~ YEJIOBEKA.
Cornacuao CunbBepy [2], conpaibHOE OTTOPKEHUE
paspbIBaeT  CBA3b  MEXIy  OOIIECTBOM U
UHAMBUIOM. Bce »3TO mNpUBOIUT K TakuMm
HeraTUBHBIM  3¢dekram,  Kak  OeIHOCTb,
MPECTYIHOCTh, MAaCCUBHOCTh M T.N. Hapymienue
KOHTAKTOB JINYHOCTU C OOLIECTBOM (COLMAJIbHAS
JeTIPUBALIHSA) MOJKET CIPOBOLIPOBATH
XapaKTepHOEe IMICUXMYECKOE COCTOSHUE, CIyKallee
¢bakTopom

00JIE3HEHHBIX ﬂBHeHHﬁ, B TOM YHUCJIC U HCKOTOPBIX

NaTOr€HHBIM pa3BUTHA  pAna
IICUXOTUYECKUX PACCTPOUCTB.

Mpbl TpeanoNoKUIN, YTO MO MMOJ0OHON
MOJIEJIM MOTYT Pa3BHBATHCS MPOLIECCHl B CHCTEME
«opranmzanus-conuym».  CoriacHo  TEOpHUH
COLIMOJIOTHH, COIIMATIbHBIE HHCTUTYTHI BO3HUKAIOT
B oOmiecTBe JJIsi yJIOBJIECTBOPEHUS COLMAIBHBIX,
HKOHOMHYECKHUX, MTOJIUTHIECKUX, KyTbTYPHBIX TN
WHBIX TOTPeOHOCTEH 001IeCTRa.

Ecnu ke couManbHbIA MHCTUTYT IEPECTACT
MIOJTHOLIEHHO B3aUMOJICHCTBOBATh C OOIIECTBOM U
BBIMOJIHATh ~ OKMJAeMble 3aJadd, TO Takas
CUTYyalMs Ha3bIBaeTCS NUCHYHKINEH COLMAIBHOTO
uHctutyTa. [logoOHas  nucyHKIUS — MOXKET
IPOUCXOIUTh 3a CYET BHYTPEHHUX (PaKTOpOB
(mammpumep, >PQEeKTH MepcoHANN3aUN, KOrJaa
MHCTUTYT NEPECTaeT ACHCTBOBATh B COOTBETCTBUU
C OOBEKTHBHBIMU MOTPEOHOCTAMHU OOIECTBA U
MEHSeT CBOM (YyHKIMM T1OA MOTPeOHOCTH
PYKOBOJIUTEIIS), WM 32 CUET BHEIIHUX (HAIIpUMep,
Korga  OOIIECTBO  3BONIOLMOHHMPOBANO, A
OOIIECTBEHHBIN HHCTUTYT OCTAJICS ACHCTBOBATH 110
NPUBBIYHBIM Ui ceOst 3akoHaMm). Kak cienctsue,
HEYJIOBJICTBOPEHHAs! 00LIeCTBEHHAs! MOTPEOHOCTh
MHUIMAPYET BCEBO3MOXHBIE KOMIICHCATOPHBIE
peakiyy, KOTOpble MpPHU3BaHBI  BOCHOJHHUTH
mucyHkiuo uHCTUTYyTa. [lomoOHBIE peakuuu
MOTYT TMPOXOAWTH B TPABOBOM IIOJie, HO Yarle
BCET0 — BHE €rO0.

B Hamem wuccrenoBaHHM HAc HHTEPECYET
peaknus conuymMa Ha JAUCHYHKIMIO JIF0OOH
dbopManpHOU

OopraHusalnuun KakKk YaCTHOI'O

BapuaHTa COLNUAJIbBHOTO HWHCTHUTYTA. OIII/IH u3
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BUJOB  MOMOOHOW  pEaKkIMh  HaA3bIBACTCS
COITHAJIEHBIM OTTOPYKCHUEM.

[To-cyTn MOXHO yTBEpKIaTh, YTO CUCTEMA,
KOTOpas HE  YJOBIETBOPSICT  TPEeOOBAHUSAM
OTIEPEIKAIOIIETO PA3BUTHS COLIUYMa, aKTUBUPYET
spdekr  commanmpHOro  orropxkeHus.  Kak
CIIC/ICTBUE, CUCTeMa (OpraHu3alus, KOMITaHHS)
norubaer.

N3  wabopa  pacCyXIeHHid, KOTOpBIC
OTHOCATCSL K OomucaHuio 3()(EKTOB COIUATBHBIX
paspblBOB U COLMAJIBHOTO  OTTOPXKCHHUS
O00BbCTUHSIOMNM (PAKTOPOM SIBJISICTCS MPHUHUHA —
IBOJTIOIUS noTpeOHOCTEH

Bo3pMmemcst  mpenmnosokuTh, UYTO  MpPoOIeMOit

YCJIOBCYCCTBA.

SBISIETCS. WACHTH(UKAIMS W YAOBICTBOPCHHE
NOTPEOHOCTH, KOTOpasi B TAaHHBIA MOMEHT TOJIBKO
NPOSIBIISICTCS. U3 CBOETO JIATEHTHOTO COCTOSHHS —
NOTPEOHOCTH B ONPEICICHUN CMBICIIA )KU3HH.

Mpbl  cumTaeM, 4YTO Ha JaHHOM OJTame
pa3BHUTHUS YeJIOBEUECTBA Ha3peia HE0OXOIUMOCTb
B M3MCHCHMM MHPOBO33PCHUS 4EJIOBEKa B
COOTBETCTBUM C  TOTPEOHOCTSMH,  KOTOpPBIC
NosIBJISIIOTCS. B coumyme.  JIO)DKHO — OBITh
WHHUIUMPOBAHO AaKTUBHOE (OPMUPOBAHUE U
HAIOJIHCHNE «KOPHEBOWY, JaTEHTHOU
MOTPEOHOCTH — CMBICIT )KU3HHU.

Takum  oOpazoMm MBI ~ TOBOPHM O
HEOOXOIMMOCTH  pealM3allid  IeJoro  psja
r7100abHBIX CLIEHAPUEB!

- BO30OHOBJICHMH B3aWMOCBSI3U JIIOACH Ha
Oomee KayecTBEHHOM ypoBHe (Kak  ObLIO
OPEANONIOKEHO  BBHINIE, BCE  YECIOBEYCCKUE
MOTPEOHOCTH 3aBUCST OT COIMATIBHBIX CBS3EH);

- MOCTPOCHHUH 00BEAMHUTEIBHOM
HAQJICTPOWKM  HaJ  WHIUBHIYAIM3MOM U
coIraIn3alueii;

- pacHIMpeHNH WHIMBHIyaIN3Ma 10 TPAHUIL
COIIMyMa, TIPH KOTOPOM YEJIOBEK HAYMHACT BUJICTh
3aBUCHMOCTh JIMYHOCTHBIX II€Jeld pa3BHTHUS OT
COIMAJIbHBIX;

- HMHTeTpalMH  WHAMBHAyalu3Ma |
COIMAJTH3aLUH;

- (dopMupoBaHum COIIMATIBHOM
OTBETCTBEHHOCTH KaK CIIOCOOHOCTH CTaBUTb
Onaromosydyne OOIIeCTBa Ha OAMH YPOBEHb C
COOCTBEHHBIM 0JIarOMOIy4HeEM;
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- (OpMHpOBAHUU y JIOJEH KPUTUYECKOTO
MBILUIEHUS, CIIOCOOHOCTH aHATU3UPOBATh U OpaTh
Ha ce0s1 OTBETCTBEHHOCTb 32 O0IIECTBO, B KOTOPOM
OHU HaXOZATCSL.
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